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Preface
Dear Reader,

Please think for a minute about Benjamin Franklin's quote "Either write something
worth reading or do something worth writing. Then, have a glimpse into this book, and you
will find ideas worth reading that are the result of mature and thorough research, worth writing
about. This book is born of passion, optimism and shared vision of a bright future. We are
proud to share with you, the readers, valuable insights of hard and dedicated work for a better
The tomorrow. The authors are prominent educators and researchers looking into the
tempestuous present to plant the seeds of the time to come.

Maharshi Aurobindo Ghose was a Philosopher, Yogi and Poet. Sri Aurobindo (born
15" August, 1872 — 5" December, 1950). He was a son of Swarnalottadevi and Krishnadhun
Ghose. Aurobindo studied for the Indian Civil Service at King’s College, in Cambridge,
England.

He evolved as a Spiritual Guru. He developed a Spiritual Practice known as an Integral
Yoga. The central theme of Integral Yoga is the evaluation of human life in to a divine life on
earth.

Sri Aurobindo believed that a healthy body is necessary condition for achieving
intellectual or spiritual attainment. His main focus is unpurity. Thoughts of Aurobindo offers
a spiritual perspective that is desperately needed in our society.

The volume contents consist of thoughts on Aurobindo’s mind, body, spiritual
attainment and educational thoughts. This volume include 19 research papers make a valuable
contribution to contemporary spiritual philosophy and educationalist Aurobindo.

We have made an effort here, so that today’s young generation can read and understand
Aurobindo’s religious thoughts, about his life and follow it by reading this book. This is one
of our effort to brighter your future with mental peace bring it in to your life.

Dr. Varsha C. Brahmbhatt, and

Prof. Harsukh H. Parmar
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Sri Aurobindo Biography: Family, Education and work
Prof. Madhuben S. Thakor
Associate Professor,
Department of Physical Education
Maniben M. P. Shah Mahila Arts College, Kadi

Sri Aurobindo was one of the first Indians educated in England. He was a poet, thinker,
freedom fighter, yogi and spiritual leader. He was born on 15 August 1872 in Kolkata, West
Bengal. Sri Aurobindo is also known as Aurobindo Ghose and also spelled as Aravinda. He
propounded a philosophy of divine life on earth and founded an ashram in Puducherry. His
epic poem Savitri is one of the greatest works of him. His participation in the Indian freedom
struggle against the British gave him popularity and gradually evolved to become a spiritual
and yogic guru. He came up with a new path of spirituality known as 'integral yoga'. The main
objective of his teachings was to increase the level of consciousness of people and to aware
people of their true selves. He had written several books focused on Indian culture, socio-
political development of the country.

Sri Aurobindo:

Birth Date: 15 August 1872
Place of Birth: Kolkata, West Bengal, India (Present-day)
Died: 5 December 1950
Place of Death: Puducherry, India
Father's Name: Dr. K.D Ghose
Mother's Name: Swarnalata Devi
Spouse: Mrinalini Devi
Alma mater: University of Cambridge
Established: Sri Aurobindo Ashram
Philosophy: Integral Yoga, Involution, Evolution, Integral psychology, Intermediate Zone,
Super mind
Literary Works: The Life Divine, The Synthesis of Yoga, Savitri
Sri Aurobindo: Family and Education
When he was born his name was kept Aurobindo Akroyd Ghose. His parents want to
give his upbringing in European style. So, they enrolled him in the Loreto Convent School at

Darjeeling. At the age of 7, he was sent to England to complete his studies. He did his schooling
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from King's College, Cambridge. And also, he had learned various foreign languages like

Greek, French, Italian German, Latin, and Spanish. In 1892, he came back to India.
Sri Aurobindo: Works

He started publishing the monthly journal Anya with the assistance of his French
friends. In the journal, he focused on the divine destiny of humankind, unification of the human
race, the spirit and the significance of Indian civilizations and culture. Later, he mentioned
these articles in the Life Divine. He also wrote his epic poem Savitri in 23,813 lines of blank
verse. Do you it is one of the longest poems in the English language.

The Divine Life his major works includes Essays on the Gita (1922).
- Collected Poems and Plays (1942)

- The Synthesis of Yoga (1948)

- The Human Cycle (1949)

- The ideal of Human Unity (1949)

- Savitri: A Legend and a Symbol (1950)

- On the Veda (1956)
1. He wished to see free and independent India that he witnessed on 15 August, 1947 on
his birthday.
2. Resurgence of Asia
3. World Union
4. The spiritual gift to India to the world

5. A step in evolution which would raise man to a higher and larger consciousness.
List of Sri Aurobindo Book

1. The Essential Aurobindo

2. The Mother

3. Psychic Being (Soul: Its Nature, Mission, Evolution)

4. Secret of the Veda, New U.S. Edition

5. The Bhagvad Geeta

6. The future evolution of man: The divine life upon earth

7. Essays On the Gita

8. Savitri First Edition

9. A Greater Psychology: An Introduction to Sri Aurobindo's Psychological Thought

10. Powers Within
11. The Yoga of Sleep and Dreams/The Night-School of Sadhana
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12. Living Within: Yoga Approach to Psychological Health & Growth

13. The Mind of Light

14. The Problem of Rebirth

15. Integral Healing

In 1997, the Sri Aurobindo Ashram began to publish the Complete Works of Sri Aurobindo
in a uniform library edition of 37 volumes. All the 36 text volumes have been issued. The
remaining reference volume, with an index and glossary, is being prepared. The Complete
Works contains all the writings published earlier in the 30-volume Sri Aurobindo Birth

Centenary Library, as well as around 4000 pages of new texts.
Sri Aurobindo: Ashram

In 1926, he established ashram that has witnessed tremendous growth over the years.
That time, there were 124 disciples and today more than 1200 members are there.
Awakened to the Divine Mission

The famous Alipore Bomb Case was the turning point in Sri Aurobindo’s life. For a
year Aurobindo was an under trial prisoner in solitary confinement in the Alipore Central Jail.
It was in a dingy cell of the Alipore Jail that he dreamt the dream of his future life, the divine
mission ordained for him by God.

The goal aimed at by Sri Aurobindo is not merely the liberation of the individual from
the chain that fetters him, but “to work out the will of the Divine in the world, to effect a
spiritual transformation and to bring down the divine nature and a divine life into the mental,
vital and physical nature and life of humanity” Aurobindo’s Life Divine is, and will always
remain, a force guiding the thoughts of men all over the world. His other publications
are Essays on Gita, Ideal and Progress, Isa Upanishad, The Superman, Evolution, Heraclitus,
The Ideal of the Karmayogin, The Brain of India, the Renaissance in India, Bases of Yoga,
Kalidas, Vikramorvasi or The Hero and the Nymph, Poems, The Riddle of This World, etc.

Aurobindo was one of the greatest of world figures. He was an inspiration to the nationalists
of India. Looked at as a religious teacher, his writings will live as long as the world survives in
Pondicherry he founded a community of spiritual seekers, which took shape as the Sri
Aurobindo Ashram in 1926. In that year he entrusted the work of guiding the seekers to his
spiritual collaborator, Mira Alfassa (1878-1973), who was called “the Mother” in the ashram.
The ashram eventually attracted seekers from many countries throughout the world.

On 5 December 1950, he left the world. His work was continued by the Mother and after

her death by her successors at the Pondicherry (Puducherry) Ashram. Do you know the
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international community; Auroville established on the outskirts of Pondicherry (Puducherry)
celebrates Aurobindo's revolutionary utopian vision. Several authors were inspired by the works of
Aurobindo Ghose and one such scholar, the late Haridas Chaudhuri, established the Institute of
Integral Studies in San Francisco in 1971.

The evolutionary philosophy underlying Aurobindo’s integral yoga is explored in his
main prose work, The Life Divine (1939). Rejecting the traditional Indian approach of striving
for moksha (liberation from the cycle of death and rebirth, or samsara) as a means of reaching
happier, transcendental planes of existence, Aurobindo held that terrestrial life itself, in its
higher evolutionary stages, is the real goal of creation. He believed that the basic principles of
matter, life, and mind would be succeeded through terrestrial evolution by the principle of super
mind as an intermediate power between the two spheres of the infinite and the finite. Such a
future consciousness would help to create a joyful life in keeping with the highest goal of
creation, expressing values such as love, harmony, unity and knowledge and successfully

overcoming the age-old resistance of dark forces against efforts to manifest the divine on earth.
References
https://www.jagranjosh.com/general-knowledge/sri-aurobindo-biography-1575454244-1

https://www.dlshg.org/saints/sri-aurobindo-ghosh/

https://www.britannica.com/biography/Sri-Aurobindo

https://auroville.org/page/complete-works-of-sri-aurobindo
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Few Facts About a Great Personality Sri Aurobindo Ghose
Dr. Jalpaben V. Prajapati
Assistant Professor,
Department of Economics
Maniben M. P. Shah Mahila Arts College, Kadi

Introduction

Born to surgeon Krishna Dhan Ghose and Swarnalata Devi in Calcutta on August 15,
1871. Eminent writer, Raj Narayan Bose was Aurobindo’s maternal grandfather. At age four,
he was sent to the Loreto Convent School in Darjeeling. Later, his father enrolled him at a
public school in England. After school, he won a scholarship to King’s College, Cambridge,
where he studied European classics. On his father’s insistence, he took the Indian Civil Service
Examination and passed in 1890 but failed in the horsemanship test due to which he could not
enter the service. He returned to India in 1893 and worked as the vice-principal of a college in
Baroda. The Maharaja of Baroda had great regard for him. Aurobindo had a talent for learning
languages. Apart from Greek and Latin, he also knew French and German that enabled him to
read the original works of Goethe. He also studied Indian philosophy enthusiastically. His
father had sent him to England at a tender age to be steeped in western culture, but Aurobindo
acquired the best of both India and the West. He drew a high salary at the Baroda Educational
Service but left it to join the Bengal National College at a much lower pay and took part in the
national movement.
Revolutionary Streak

India celebrates 15 August from 1947 as Independence Day because from that day
onwards we the Indians were not under the British rule but under our own rule with freedom
of speech, freedom of writing, freedom of visiting places etc. We all who were born after 1947
read in the history books how the British rulers treated Indians. Only a few cases, | am
highlighting where cruelty of the British Raj may be realized. One was the Jallianwala Bagh
incident, another one was the first Partition of Bengal (1905) in the name of religion i.e. ‘Hindu
Bengal and Muslim Bengal’, third one cruel treatment of farmers at Patharughat of Assam.
Regarding the Patharughat incident I wish to highlight a few lines, “On January 28, 1894, many
local peasants gathered in a protest meeting at Patharughat (also known as Patharighat),
condemning the increasing land tax levied by the British. Thousands of people from various

villages came forward to take part in this meeting. While the protest meeting was going on,
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Deputy Commissioner of Darrang district, JD Anderson, Mr. Barrington, SP and Mr.
Remington, SDO, arrived at the venue along with a full police force. On that fateful day,
hundreds of people were injured and around 140 of them were killed on spot”
(blog.mygov.in/peasants-uprising-of-patharughat/). Like these plenty of examples may be
cited about cruelty inflicted upon Indians during the British rule.

After returning to India he took up various works under the Maharaja of the Princely
state of Baroda and was also involved in nationalist politics. Sri Aurobindo was also associated
with the revolutionary movement in Bengal with ‘Anushilan Samiti’. Anyway how a person
who was in the revolutionary freedom movement became a spiritual leader may be explained
here. “In July 1905 then Viceroy of India, Lord Curzon, partitioned Bengal. This sparked an
outburst of public anger against the British, leading to civil unrest and a nationalist campaign
by groups of revolutionaries that included Aurobindo. In 1908, Khudiram Bose and Prafulla
Chaki attempted to kill Magistrate Kingsford, a judge known for handing down particularly
severe sentences against nationalists. However, the bomb thrown at his horse carriage missed
its target and instead landed in another carriage and killed two British women, the wife and
daughter of barrister Pringle Kennedy. Aurobindo was also arrested on charges of planning and
overseeing the attack and imprisoned in solitary confinement in Alipore Jail. The trial of the
Alipore Bomb Case lasted for a year, but eventually, he was acquitted on 6 May 1909. His
defense counsel was Chittaranjan Das. During this period in the Jail, his view of life was
radically changed due to spiritual experiences and realizations. Consequently, his aim went far
beyond the service and liberation of the country. Aurobindo said he was “visited” by
Vivekananda in the Alipore Jail: “It is a fact that I was constantly hearing the voice of
Vivekananda speaking to me for a fortnight in the jail in my solitary meditation and felt his
presence.” In 1910 Sri Aurobindo withdrew himself from all political activities and went into
hiding at Chandan nagar in the house of Motilal Roy, while the British officials were searching
him to prosecute on the basis of a signed article titled ‘To My Countrymen’, published in
Karmayogin. And finally he reached Pondicherry, now Puducherry, and then a French colony.
In Pondicherry he established a community of spiritual seekers, later on named as the Sri
Aurobindo Ashram in 1926. In that year he entrusted the work of guiding the seekers to his
spiritual collaborator, Mira Alfassa (1878-1973), who was called “the Mother” in the ashram.
The ashram eventually attracted seekers from many countries throughout the world.

The American philosopher Ken Wilber has called Sri Aurobindo “India’s greatest

modern philosopher sage”.

6|Page



ISBN-978-81-969178-7-6
First Edition

Swaraj

Sri Aurobindo was another towering personality of the Indian Independence Movement
who was big votary of Swaraj. Writing about Swaraj in Bande Mataram (April 1907) Sri
Aurobindo wrote: “We of the new school would not pitch our ideal one inch lower than absolute
Swaraj, self-government as it exists in the United Kingdom.” To strive for anything less than
Swaraj, he argued, “would be to insult the greatness of our past and the magnificent possibilities
of our future.”

Sri Aurobindo’s idea of Swaraj was a Dharma-based system. He was mindful and
appreciative of the Western concepts of freedom, democracy, and equality that has swept
through much of the world. He was, however, skeptical of their ‘hues of the West’. He
recognized the inherent biases prevalent in these ideas. “There was a strain of hatred and
bitterness,” Sri Aurobindo wrote in his 1908 essay in Bande Mataram, “which showed itself in
the condemnation of Brahmanical priest craft, the hostility to Hinduism.” Recent scholarly
works, in particular of Vishwa Adluri (The Nay Science: A History of German Indology) and
Meenakshi Jain (Sati: Evangelical, Baptist Missionaries and the Changing Colonial Discourse)
have reinforced this skepticism.

Central to Sri Aurobindo’s idea of Swaraj was his notion of ‘National Education’. To
him, National Education was the most immediate need of the country. He proposed dismantling
of the existing education system. The full potential of Swaraj cannot be reached “by any
extension or imitation of the system of the existing universities with its radically false
principles, its vicious mechanical methods, its dead-alive routine tradition and its narrow and
sigh less spirit.” He considered the idea of Swaraj and National Education inseparable from
each other. His idea of National Education included the elements of the “inheritance of the
past, the widening gains of the present, and the large potential of the future”.

Sri Aurobindo’s Swaraj, many would argue, is still an unfulfilled dream. Many of the
cherished systems of modern day society are showing signs of strain. A Dharma-centric notion
of Swaraj, can provide an alternative to the concept of democracy.

Indian National Movement

Aurobindo returned to India after completing his education in 1892. His mother, who
was the daughter of a vedantic scholar, introduced Aurobindo to Indian philosophy despite his
father’s highly Westernized outlook. Soon Aurobindo learnt Bengali language and began to
read Bankim Chandra Chatterjee’s, Anandmath, Dharma Tatva and Krishna Charitha. These

writings imbibed a sense of patriotism and spiritual favor in him. In 1893, he got employment
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in Baroda at the survey settlement department. In 1900, he was appointed as English Professor
at a Baroda college and after four years of service he became the principal of the college.
During his stay in Baroda, Aurobindo used to write speeches for the king. It was during that
time that Aurobindo used to send a series of articles entitled New Lamps for Old to an Anglo-
Marathi paper, Indu Prakash. As the first few articles were a sensation, Ranade asked
Aurobindo to stop such writing and take up a constructive writing on issues such as jail reforms.
After this suggestion from Ranade, Aurobindo toned down the language but the articles were
still radical in nature. Shri Aurobindo stated that the people do not have to depend upon the
charity of the British and that the actual enemy of the nation is not the external force, but our
internal forces, viz., own weakness, cowardice, selfishness, hypocrisy and sentimental- ism.
He, therefore, called for a new generation of manliness and revolution. Aurobindo was critical
of the Congress at that time, and stated that the aims of Indian National Congress (INC) are
faulty; the spirit in which it proceeded towards accomplishing goals was not with a spirit of
sincerity and wholeheartedness. Further, the methods adopted were also not appropriate, and
that the leaders in whom people had trust were not the right men.
References

1. A Great Personality of India-Shri Aurobindo Ghose-few facts-shankar chatterjee,

August 17, 2021 IST
2. https://en.m.wikipedia.org

3. The Inspirational story of Shri Aurobindo Ghose-Famous Indian Personalities
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Shri Aurobindo’s Thoughts on Leadership and Nationality
Dr. Hina M. Patel
Principal,
Maniben M. P. Shah Mahila Arts College, Kadi
ABSTRACT:

The nationalist and Indian nationalist ideas are presented in Sri Aurobindo’s writings in
a manner that is dazzling and illuminating thanks to the works of Sri Aurobindo. The life of
Sri Aurobindo is an illuminating example of Indian patriotism, both in terms of the particulars
of his life and the larger lessons that may be learned from them. He was the one who, during
the early period of nationalist struggle, formulated in the most inspiring terms the true aim of
Indian nationalism, and who, within a short period of two years (1906-8) through the blazing
pages of the Bande Mataram, accomplished the task of fixing it in the national consciousness.
If we look at the annals of Indian nationalism, we will see that he stands out as the most heroic
nationalist. He was the one who, during the early period of nationalist struggle, In the annals
of nationalism all across the world, no other event in history can compare to this remarkable
effort of national unity.

KEY WORDS: Nationality, Leadership, Nation, Movement, Revolution.
INTRODUCTION:

The most important achievement of those years was the birth of a new spirit in the
nation, a new electric current that awoke the people to the true meaning of nationalism and
filled them with enthusiasm that caused waves after waves all over the country. This was the
greatest thing that was accomplished during those years. Even being stifled by repression and
sadness did not stop the excitement that was building up. Following each wave of repression
and sadness, it regenerated the thread of the life of the movement for liberation and maintained
it recognizably one throughout the almost fifty years that it has been fighting for freedom. The
call of Bande Mataram resounded in every direction, and people had the overwhelming
sensation that it was a magnificent time to be alive, to brave, to work together, and to hope. It
was a power that could not be destroyed by anything, and it brought India to the beginning of
a total triumph. The old indifference and timidity were shattered, and it was a force that was

produced.
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Aurobindo Ghosh's Contribution to The Indian National Movement:

Aurobindo presented an elevated, redeemed, and sanctified nationalism within the
context of modern political thought and practice in India. He was not afraid to take risks and
had a clear objective, which was to accomplish complete Swaraj. He never considered
nationalism to be a dogmatic doctrine in any way. He held the belief that the five tenets of
Indian culture—Dharma, Tapasya, Jganam, Bhramacharya, and Shakti—serve as vital
revitalizing powers that invigorate not only the movement as a whole but also its leaders and
the people who follow them.

On August 15, 1872, Aurobindo was born, and his father, who was a fan of the English
language, gave him the name Aurobindo Ackroyd Ghosh. Yet, when Aurobindo became older,
he decided to shed his middle name. At the age of five, Aurobindo was sent to a convent school
that was managed by Europeans. When he was seven years old, he was taken to England and
placed in the care of a family from that country. His father gave him strict instructions not to
socialize with Indians or fall under their sway in any way. As a result, Aurobindo decided to
spend the better part of the next 14 years obtaining an education in England. He attended
universities in Manchester, London, and Cambridge. He was also fluent in French and Roman,
in addition to Greek. His time spent away from his homeland caused him to become
increasingly anglicized, and he became to the point where he could scarcely speak Hindi or
Bengali.

Aurobindo joined a clandestine group of Indian revolutionary thinkers and doers known
as "Lotus and Daggers," despite the fact that he had had a highly Westernized education and
that his father had given him very specific instructions. Aurobindo rose to prominence as the
leading advocate of violent nationalism during the course of his life. Despite the fact that
Aurobindo spent more than 14 years of his life in England, he maintained strong emotional ties
to France. He was really taken aback by the speed with which the French built democracy
through revolution; it just took five short years, but it took the British over a dozen years. This
left him with a profound impression. It's not that he was overly impressed by the French
Revolution; rather, he was drawn to any movement that strove for political change.

Cleisthenes' success in establishing an Athenian social and political order served as a
significant source of motivation for Aurobindo. In a similar vein, Gracchi, who was responsible
for bringing about revisions in the Roman Constitution, and Joan of Arc, who was responsible

for liberating France from British occupation. In addition, Aurobindo was of the opinion that
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Indians, who cared for ideas and culture, were more like the French and the Athenians than the

British, who were more concerned with the practical side of things.
INDIAN NATIONAL MOVEMENT:

After finishing his schooling in 1892, Aurobindo went back to his home country of
India. Despite the fact that his father had a very Westernized worldview, Aurobindo's mother,
who was the daughter of a vedantic scholar, was the one who exposed him to Indian philosophy.
As time went on, Aurobindo became fluent in Bengali and started reading works by Bankim
Chandra Chatterjee, including Anandmath, Dharma Tatva, and Krishna Charitha. These texts
instilled in him a strong feeling of national pride as well as a spiritual zeal. After moving to
Baroda in 1893, he found work in the survey settlement department there. In the year 1900, he
was given the position of English Professor at a college in Baroda, and after serving in that
capacity for a period of four years, he was promoted to the position of Principal of the
institution. During his time in Baroda, Aurobindo was in the habit of penning regal addresses
for the local monarch. Around that time period, Aurobindo was contributing to an Anglo-
Marathi newspaper called Indu Prakash by writing a series of articles under the heading New
Lights for Old.

Because the first few pieces caused such a stir, Ranade requested Aurobindo to stop
writing in such a provocative manner and instead focus his work on more beneficial topics,
such as the rehabilitation of prisons. As a result of Ranade's advice, Aurobindo toned down the
wording in the articles, but the writings themselves retained their radical spirit.

In these articles, Aurobindo asserted that the people do not need to rely on the charity
of the British and that the actual enemy of the nation is not the external force, but rather our
internal forces, namely our own weakness, cowardice, selfishness, hypocrisy, and sentimental-
ism. He also stated that the British were not the nation's true enemy. As a result, he pleaded
with the next generation to become more manly and to join the revolution. Aurobindo was
critical of the Congress at the time, and he stated that the goals of the Indian National Congress
(INC) are flawed,; the spirit in which it proceeded towards accomplishing goals was not with a
spirit of sincerity and wholeheartedness. Aurobindo was a member of the Indian National
Congress (INC). In addition, the strategies that were utilized were inappropriate, and the
leaders in whom the people placed their faith were not the suitable individuals.

In addition to this, he attacked the Congress for educating its members to talk with one
voice, but not to act or collaborate together. He described the Congress as a party of the middle

class that desired the blessings of British rule and claimed that the party was unsuccessful in
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its attempts to mobilize the working people. 1903 saw the publication of another piece by
Aurobindo titled "No Compromise,” which was distributed in a covert manner. Throughout the
years 1904 and 1905, he participated in Congress sessions, although he felt that the meetings
were unimpressive and underwhelming. According to him, moderates could never rise beyond
their slavery, and their ideas are always creeping and crawling. Aurobindo viewed the partition
of Bengal in 1905 as a godsend because he believed it would reawaken the dormant national
feelings of the people who had been living a life of complacency for so many years before to
the event. This occurred throughout the time period.

From Baroda, he informed the members of his secret club that now was the time to take
the next step ahead. In March of 1906, he advocated for open rebellion and total independence
in an article that was published in a Bengali journal called Yugantar. This essay quickly became
quite famous and immediately stirred up feelings all around the nation, which resulted in
demonstrations taking place all over the United States. Aurobindo was approached for
assistance in editing the journal that was first published in 1906 under the name Bande
Mataram, which was founded by Bipin Chandra Pal. Aurobindo started writing pieces for the
daily, which earned him the favour of the readers but also earned him the fury of the British
authorities. This anger was caused mostly by the fact that, in addition to bringing attention to
the political dominance of the country, he also discussed the entire process of Westernization.
Aurobindo’s writings were strongly criticized by the British government, but the government
was unable to pursue legal action against him because he was able to articulate his ideas in a
way that was clear and concise. Aurobindo was a participant in the Surat Congress in 1907,
which was ultimately unsuccessful as a result of disagreements between Bipin Chandra Pal and
Gokhale, or, to put it another way, between the moderates and the radicals. Aurobindo believed
that the dissolution of Congress was an act of God's providence.

In 1908, Aurobindo asserted that nationalism was eternal because it was a religion that
had been given to India by God. He believed that this was the reason for its divine origin. In
the same way that God cannot be killed, nationalism cannot be eradicated. According to him,
Swaraj can only be achieved when there is confidence in God. Aurobindo was taken into
custody in 1908 on suspicion of making weapons that had been used in the murders of two
English women. When he was behind bars, he came to the realization that there was a higher
meaning to nationalism. After being set free in 1909, Aurobindo launched two periodicals, one
in the English language called Karmayogin and the other in the Bengali language called
Dharma. It was through these weeklies that he began to spread the idea that nationalism is a

creed, religion, or faith, and that he began to consider nationalism to be Sanatana Dharma.
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While Aurobindo encouraged passive resistance rather than violent resistance, he did
not hold the opinion that resorting to violence in order to achieve liberation is inherently evil.
According to him, Kshatriyas are the people who are in charge of politics, and it is a Kshatriya's
ethical responsibility to manage the political process. To preach Varanasankara is the
Brahmanical duty of sanity sacrifice that must be fulfilled in order to impose politics. In his
collection of essays titled Studies on the Gita, he argued that it is dharma to murder the enemies
of one's country during a dharma yudha and that the Gita is the finest response to provide to
people who avoid conflict. In point of fact, the Gita is a scripture that is revered by
revolutionaries. He went on to say that both life and death were nothing more than aspects of
the cosmic dance performed by the goddess Kali, also known as the Mother, who both produces
and destroys.

Aurobindo mentioned three reasons that contributed to the success of Britain
throughout the eighteenth and nineteenth centuries in his essay titled "Dharma and Jatiyata."
He rejected three ideas that were largely accepted by the population at the time: first, that the
British were superior to the Indians and that the Indians were inferior to themselves. This was
something that he did not agree with because there were other guys in history such as Nana
Phadnavis, Mahadaji Scindhia, Hyder Ali, etc. Second, we will discuss the positive qualities
of the British and the negative characteristics of the Indians. Aurobindo's response to this was
that he believed that persons like as Clive were more immoral than the Indians themselves.
Finally, there was a lack of cohesion among the many Indian tribes. Aurobindo was unable to
provide a definitive response to this question; all he could say was that both the Indians and
the Britishers exhibited qualities that are associated with Asuras or demons, and that there was
never any unity in the past. Aurobindo presented an elevated, redeemed, and sanctified
nationalism within the context of modern political thought and practice in India. He was not
afraid to take risks and had a clear objective, which was to accomplish complete Swaraj. He
never considered nationalism to be a dogmatic doctrine in any way. He held the belief that the
five tenets of Indian culture—Dharma, Tapasya, Jganam, Bhramacharya, and Shakti—serve as
vital revitalizing powers that invigorate not only the movement as a whole but also its leaders
and the people who follow them. He was a forerunner of those who prophesied the coming
together of all people. He was of the opinion that if mankind could be brought together into a
single brotherhood, it would bring an end to all kinds of divisions and barriers. He was of the
opinion that the lives of men are shaped by a handful of primary variables, including

collaboration, mutuality, forbearance, and love.
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The Renaissance, the Reformation, the Industrial Revolution, the French Revolution,
and Socialism are the five forces that, in Aurobindo's view, were responsible for the
transformation of the entire European continent from a medieval scholastic Christian
commonwealth into a powerful political body of nation-states that believed in the economic
and military roots of power. This transformation took place over the course of the last thousand
years. These movements that occurred in Europe spread out over a period of time spanning 500
years.

Because of this, the people had time to change, modify, and adapt their value patterns
to the shifting social, political, and economic circumstances. Yet in India, all of these key forces
that propelled Europe occurred within the period of just one century, leaving little room for
secularization or mechanization to take place. According to Aurobindo, a nation that is being
oppressed has the choice to either engage in an armed uprising or do nothing. According to his
point of view, an armed uprising is the course of action that is the most accessible and can be
carried out in the shortest amount of time. It also produces the most comprehensive results,
requires the least amount of strength to endure pain and suffering, and calls for the fewest and
shortest sacrifices. He also remarked that it is natural to assert that all violent tactics are evil
and criminal by any established authority, particularly the ones that are oppressive. He said this
in the context of saying that it is natural to proclaim that all violent methods are evil and
criminal. When a nation's life and liberty are under attack, then any and all means must be
adopted to preserve the right, and all such measures are justifiable. However, no nation can
ignore oppressive regimes because liberty is the life breath of a nation, and when this life and
liberty are under attack, and then any and all means must be adopted.

According to Aurobindo, a law that was imposed by the people on themselves had a
binding force, but a law that was imposed by outsiders had a moral sanction. If the legislation
in question was unfair or oppressive, it became a moral obligation to disobey the law in
question. In addition, he was the one who came up with the motto "no control, no cooperation."
He argued that once Indians ceased to teach in schools, work in government offices, or serve
in the police force, it would be impossible for the British administration to survive for even a
single day. Not only did he advocate for a boycott of British goods, but he also advocated for
a boycott of the British government. According to Aurobindo, the process of achieving national
freedom was a sacred Yagna, of which the boycott, Swadeshi, national education, and every
other action were but components. In addition, he was of the opinion that people would not be

stirred to action by a movement that was solely political and made no appeal to religion. In
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point of fact, he urged individuals to keep in mind that they would be contributing to the
formation of a country if they took part in a movement of spiritual nationalism.

Despite the fact that Aurobindo had negative opinions towards Westernization, he was
not opposed to the concept of embracing the most positive aspects of Western history, culture,
and tradition. He was adamant in his conviction that despite India’s best efforts to model itself
after European culture, it would never be possible for the people of India to achieve the same
level of success as their European counterparts. This was due to the fact that the two cultures'
histories were entirely dissimilar, and as a result, there in addition, Aurobindo was of the belief
that Europeans placed a higher emphasis on egoism and individual competitive greed as the
basis of society, while ignoring the significance of character. He believed that this was the case
because Europeans did not value character. He was interested in developing a spiritual kind of
nationalism that is distinct from the political kind of nationalism that is prevalent in Western
culture. According to Aurobindo, the development of a nation must not be based on the
territorial unity or shared interests of its people; rather, it must be based on the religious
sensibilities of its people.

It was the year 1910 when Aurobindo arrived in the French settlement of Pondicherry
and began to actively participate in the anti-partition agitations. Despite this, he still had a very
strong religious instinct, and it was this instinct that eventually caused him to leave his family
in Bengal and settle in Pondicherry in search of a new life, the Life Divine. Because of this
self-realization, Aurobindo was able to write some of the most influential works ever published,
including The Life Divine, Essays on Gita, The Ideals of Human Unity, The Synthesis of Yoga,
and a great number of others. Aurobindo reached Siddhi, also known as enlightenment, in the
year 1926, after spending many years of his spiritual life centered around debates and lectures.
Afterwards, he spent more than twenty years meditating and realizing his spiritual potential.

At this time, he fully removed himself from any and all political activity, which led to
a significant degree of animosity among a large number of people who were fighting for
independence. He turned down offers from a number of freedom fighters to serve in various
capacities, such as that of an editor. He was also requested to preside over the sessions of
Congress meetings, but he categorically declined every single one of these opportunities. So,
he only spent a little amount of time actively participating in political life. He died on 5%
December, 1950.
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Conclusion:

The philosophical underpinnings of Indian nationalism are the same as those of
patriotism. According to this school of thought, the feeling of love for one's homeland, also
known as janmabhumi, is not the only aspect of patriotism; rather, it also includes affection for
the people who live there. This attitude goes even farther and instils a passion for the cultural
values that have been fostered and encouraged over the course of a long history that spans at
least five thousand years. And in addition to the ideals that are upheld by this remarkable
culture, patriotism is, at its core, the enlightened worship of the smiling and benevolent as well
as strong and mighty Shakti, whom we refer to as Mother India, Bharat Mata. According to
what Sri Aurobindo stated, a nation is not a piece of land, nor is it a representation of the spirit,
nor is it a fabrication of the mind; rather, a nation is a powerful Shakti that is formed of the
Shaktis of all of the millions of units that comprise the nation. He went on to say that the nation
is in reality a soul, that it is eternal, and that it possesses the potential to reconnect itself as one
unity in diversity even when it is geographically fractured or separated. He said this as an
additional point of emphasis. Indian nationalism has been a source of a huge recovery and
reassertion of those values of Dharma that have been the force of upliftment for millions of
people across this country. This country has been transformed as a result of the efforts of
millions of its citizens. This ideology motivated thousands of people to sacrifice their lives for
a cause, including great and valiant Chidambarams, courageous Padmanabhas, and courageous
Shivas who braved the prospect of exile and incarceration. The force of patriotism, the value
of self-sacrifice, and the value of worshiping Mother India, — this patriotism and its values
live with us, and we stand in the need to remember them, collect them together, and pour them
into a new system of education that we are striving to construct today. Patriotism and its values

live with us. Patriotism and its values live with us.
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Introduction:

Aurobindo Ghosh was a great scholar, true nationalist, great humanist a prophet of
spirituality and a great ascetic yogi. All his creations are the dense essence of the new and
rising soul of India and contain a spiritual message for mankind. His epic Savitri marks a new
erain the field of spiritual poetry and is a source of inspiration for spiritual thinkers. Aurobindo
Ghosh was a forerunner of nationalism in an important spiritual institution in itself. The deep
sense of nationalism that was seen in him was not seen in any other person. He gave a new
direction to Indian nationalism in the beginning of the 20th century by his intellectual genius
and spiritual knowledge, praised the greatness of Indian culture and established revolutionary
nationalism on the background of spirituality.

The knowledge of India's soul that he had was not even known to great men like Swami
Vivekananda, Swami Dayanand Saraswati, Mahatma Gandhi. Aurobindo lived the life of an
ascetic and yogi in Pondicherry. His powerful and bold writings for Bande Mataram and Karma
Yogi surcharged the people and electrified the nation which ultimately led the nation to her
freedom. It was therefore significant that when India attained her liberation in 1947, it was on
15th August, the birthday of Sri Aurobindo. This article attempts to explore and analyses the
relevance of Sri Aurobindo's philosophy of nationalism by tracing the evolutionary
development of a nation- unit and consequently the infusion of the consciousness of unity. A
careful examination has been conducted of the social law of evolution as postulated by Sri
Aurobindo whereby, he emphasizes the significance of observing the sanctity of individuality
whilst observing the international law of diversity and this he proposes to achieve by means of
nurturing inner oneness and not merely through external imposition.

Aurobindo Ghosh was a true nationalist, he wished that India should get independence
very soon. By getting knowledge from Gita, Vedas, Upanishads, he discovered such methods
which could play an important role in India's independence. After establishing a Hermitage in
Pondicherry, he retired from his political life and continued the efforts of India's independence

there through the power of yoga.
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Aurobindo was not only a nationalist but he was also an international activist.
Aurobindo Ghosh was a bitter critic of the liberal policies of the Congress, he believed that the
Congress did not have a clear outline to liberate the country. He was of the view that the means
and principles adopted by the Congress were wrong. Aurobindo Ghosh used to strongly
criticize the British government like the Congress. Aurobindo was a bitter critic of modern
capitalism, he has openly condemned the imperialist exploitation of the British. Aurobindo
Ghosh demanded complete independence for India. He was of the view that independent India
could become the spiritual teacher of the world. Aurobindo laid the foundation of

very high nationalism, awakened self-respect among the countrymen and clarified the

picture of the soul in front of them.
Keywords: Civilization, Nationalism, Capitalism, Independence, Intellectual, Self-respect.

Objective of the Research
1. Make a study of Sri Aurobindo’s Philosophy of Nationalism
2. Make a study of Sri Aurobindo’s Philosophy of Internationalism.
3. Observe the need for the co- existence of the ideals of Nationalism.
As a bitter critic of the Indian National Congress -

Aurobindo was a bitter critic of the policies of the Congress, when he came back from
England, then the Congress was dominated by moderate leaders So Aurobindo did not like his
methodology and published his critical views in Indu Prakash magazine under the name ‘New
lamps of Old’ Criticizing Congress's policy, methodology and leaders, he said that the leaders
on whom this institution believes are not fit to be leaders. He made the following allegations
on the Congress:

1. The aims of the Congress are defective.

2. Congress ignored the common man.

3. Lack of sincerity among Congress Leaders.
Strongly Criticized the British Government.

Like the Congress, Aurobindo said that the system of governance established by the
British was not in favor of the interests of our country. He also criticized the education system
of the British and said that English education has killed our soul. They have destroyed our rural
economy and made the villagers financially poor. He criticized the behavior of the British
officers and said that they do not have any kind of lofty feeling. They behave like landlords

ruling over slaves. He believed that the people of the West did not have more qualities than the
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Indians. Indians can run their own government. Indians are victims of slavery only because of
circumstance.
Criticism of capitalism

Aurobindo a bitter critic of modern capitalism, he has openly condemned the imperialist
exploitation of the British. He was of the view that the British capitalists exploit the Indian
workers, so the condition of the Indian workers is deteriorating. India's wealth is going to
England. Congress is not ready to say anything against this British policy, so they have strongly
criticized the centralization of modern capitalism. He was of the opinion that as long as the
laborers continue to be exploited, there can be no development in the progress of the nation.
He did not favor communism by criticizing capitalism. They say that Communism breeds class
struggle and anarchy.
Aurobindo's thoughts on socialism and capitalism

Socialist ideology is becoming popular. This ideology can take a long time to turn west
and it can also improve a lot. The labor movement is becoming socialist in its reformist form
everywhere. The present European civilization, based on capitalist industrialism, has reached
its monstrous peak and will collapse. Our future is safe only in a socialist society, these thoughts
of Aurobindo reveal his socialist outlook. It becomes clear that he was an opponent of
capitalism and a strong supporter of socialism.
Views complete independence

The Congress is a supporter of the demand for incomplete independence by believing
only in the love of justice of the British. Congress demands dominion status for India.
Aurobindo Ghosh opposed this and demanded complete independence for India. He said that
British policies can never be beneficial for India. That's why it is necessary to fulfill the goal
of achieving Swaraj. Independent India can become the spiritual teacher of the world. That's
why complete freedom should be our priority. Describing the concept of Swaraj as a spiritual
necessity, he has further said that if India does not become independent, then the world will be
deprived of the spiritual type of India, so Swaraj should be our primary goal.

Aurobindo Ghosh did not believe in the moderate program of the Congress to achieve
complete independence He said that when Indians do not have their own constitution, then it
is futile to discuss that constitutional means. That's why he supported armed rebellion and

passive resistance to get independence.
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Views regarding state

Aurobindo did not consider the state as a complete institution. He was of the view that
the state, though always savior of the interests of the people, is in reality an instrument by
which the ideas of a few rulers are imposed on individuals in the name of collective interests.
They used to feel that there is no harm in subjecting the person to the state for the interests of
the person, but the person managing the state must be the owner of the best character and the
best person of the nation. There is no soul of the state, nor is there any moral value for it,
therefore the person cannot be sacrificed for the state. Aurobindo did not consider the state as
evil, but he accepted that the state must do some beneficial work. They wanted to limit the
functions of the state.
Aurobindo's ideas on freedom

Aurobindo's ideas about freedom were also painted in spiritual color. He has given two
forms of freedom: inner freedom and External freedom. By inner freedom he meant to develop
his natural qualities freely according to the voice of his soul and create harmony freely in the
external environment. He believed that outer freedom is meaningless without the realization of
inner freedom. If a person acts under external pressure due to internal forces, then he cannot
be called free. Aurobindo was aware that in Western civilization, more emphasis is placed on
external freedom. The meaning of external freedom is to believe in freedom in the field of
social, economic, political etc. For this reason, Aurobindo had kept Swaraj as his political
objective. The word Swaraj is derived from the Vedas. The word Swaraj is derived from the
Vedas, which means moral and spiritual freedom. Aurobindo was of the view that every nation.
Thoughts on spiritual nationalism

Aurobindo propounded the concept of nationalism at a time when India was in the
shackles of subjugation. Aurobindo did a very important job by adapting nationalism to ancient
culture and tradition. Although Aurobindo's contemporary thought, those leaders were also
inclined towards nationalism, but they did not pay any attention to the self-consciousness.
Aurobindo laid the foundation of very high nationalism, awakened self-respect among the
countrymen and clarified the picture of the soul in front of them. For him the nation was not
just a geographical plot but was like a mother. He saw the nation as a living being and raised it
on a spiritual perspective.
Thoughts on violence

Opinions of many thinkers regarding violence are different, some consider them as non-

violenceists. The truth is that he was a supporter of both non-violence and violence. In his
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political life, he gave the introduction of violence by emphasizing on armed revolution.

Highlighting the importance of violence, he has written in the book “Geeta Rahasya”, killing

the enemies of the nation in religious war is also a part of religion. It is clear from this that he

was basically a non-violenceists, but considered violence as necessary. He was not opposed to

non-violence but was not ready to accept it in principle as the sole criterion. He was not opposed

to non-violence, but he was not ready to accept it in principle as the only criterion. When

necessary, he gave more importance to violence than non-violence.
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Abstract

The present paper is an attempt to know the general and educational philosophy of great
philosopher Sri Aurobindo Ghosh. In this study Philosophical and Historical method was used.
Books written by Sri Aurobindo Ghosh, speeches of Sri Aurobindo Ghosh, articles,
newspapers, internet sources, etc. are the main source of data. Aurobindo proposed that
education is nothing but bringing out and nurturing the latent potentialities; integrate oneself
with self, harmonious living of individual with society, country and humanity to make oneself
a complete being or integral human being. He believed that purpose of education is not merely
cramming of facts or information because this will lead to temporal achievement of goals in
life but education is making of character, personality and values. He believed that chief aim of
education is awakening of divinity in the individual. This can be done through yoga,
meditation. He had given five secondary aims of education- physical, spiritual, moral, mental
and psyche development which he later called it as Integral Education. According to him,
process of education is the development of one’s physical, vital, spiritual, mental and psychic
aspects of human. He was of the opinion that role of teacher is very minimal in the teaching-
learning process as teaching will corrupt the mind of the child. So he believed that let the child
explore the world around us and blossom on the basis of his/her innate abilities.
Introduction

Education entails the harmonious development of the body, mind, and spirit, as well as
general character, behavior, and demeanor training. The concept of education has always
evolved with the passage of time. A society's economic, social, and political structure has also
changed. Every educator, whether a teacher, a supervisor, or an administrator, is led by a
philosophy that he has developed through a range of educational and social experiences in his
own life. This might be a good or bad ideology. The scope of Indian philosophy is quite broad,;
it may embrace parts of the physical, spiritual, and mental worlds that are not visible to the
naked eye. Objects that can't be seen with the eyes can be perceived with intuition, and

"intellectual eyes™ are utilized to see abstract things. The Bible speaks of "spiritual vision" or
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"divine eyes," which are capable of perceiving even the most abstract objects, and this capacity
is attained via years of systematic instruction and the mercy of God. Perception of both real
and abstract objects is thus regarded important in Indian philosophy.

Justification of the Study

Since independence, our government has formed several commissions and committees
to investigate the educational system. Almost all commissions and initiatives emphasized
future citizens' value-oriented education. Because Sri Aurobindo Ghosh has made significant
contributions to educational thought and practice, the investigator hopes that studying his
educational philosophy will illuminate the path and broaden the scope for full thinking along
new lines, as this thinker has made significant contributions to the meaning and content of
Indian educational philosophy. His innovative ideas will have a significant impact on our
current understanding of the educational process's goals and purpose. All of this leads to the
current research.

Objectives of the Study

e To study the life of Sri Aurobindo Ghosh

e To study the educational philosophy of Sri Aurobindo Ghosh
About Sri Aurobindo Ghosh

Aurobindo Ghosh was born to Krishnadhan Ghosh (father) and Swarnalata Devi
(mother) on 15 August 1872 in Calcutta in the Bengal province of India. His father Dr. Ghosh
wanted to mold him in the colors of western civilization. Therefore, he was sent to the Irish
Christian School in Darjeeling for his primary education. At the age of 7 he went to study in
England. He completed his education under the patronage of the priest couple there. Sri
Aurobindo’s philosophy is based on the belief that the intellectual development of man has
reached its climax. There should be inner and spiritual development ahead of it. If man does
not progress in this direction, then not only will his alternative sequence be blocked but he will
also move towards his downfall. Sri Aurobindo did not consider sense experience as the highest
knowledge, but considered it to be a lower order of knowledge. According to him there are
many degrees of knowledge and the highest order is the spiritual experience which we can
attain in this world.

In 1907, Sri Aurobindo wrote an essay titled 'A System of National Education’. In this,
he explained the concept of his education and said, "In every human being there is some God-
given divine power, something that is his own, which can be moved towards perfection. The

task of education is to identify, develop and use it. The main goal of education should be to
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fully develop the inherent power of the developing soul and prepare it for the best work." In
another famous article in 1910, Sri Aurobindo wrote a sentence that became the motto of

education. He wrote, "The first principle of proper education is that nothing can be taught.”
AIM OF EDUCATION

All-round development of the child

According to Sri Aurobindo, the aim of education is the all-round development of body,
mind and soul. So that they can use them as tools in realizing the Divine Truth inherent in
themselves. Education helps the students to develop themselves as a whole. They emphasize
on the coordinated development of various aspects of the child's body, life, mind, intellect, soul
etc. Sri Aurobindo writes in Essays on the Gita, "The education of a child should be the
expression of what is best, most powerful, most intimate and life-fulfilling in his nature. The
mold in which the action and development of the mind should be molded is the mold of their
intrinsic qualities and power. He must acquire new things, but he will receive them in the best
and most vital form on the basis of his own development, type and inner strength.”
Social development of the student

Sri Aurobindo considered the development of social aspect in children as an important
goal of education. They imagine a divine society and a divine human being. According to him
the aim of education is to develop such a complete human being, who develops not only as an
individual but also as a member of the society.
Education of Nationalism

Sri Aurobindo firmly believed that like human beings, every nation also has a soul,
which is the link between the human-soul and the universal-soul. Sri Aurobindo led the national
education movement going on in the first decade of the twentieth century. Therefore, he wanted
to develop such a national education system which is in line with Indian culture and traditions.
He said that "the education we are in search of is an education appropriate to the Indian soul
and need and nature and culture, not merely an education which has faith in the past also, but
towards the developing soul of India.”, has faith in his future needs, in the greatness of his self-

creation and in his eternal soul.
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Syllabus
There are three basic principles of Sri Aurobindo in the context of curriculum
development: -
1. The child himself learns, the teacher helps him to understand the dormant forces.
2. Curriculum should be designed keeping in mind the specialties of the child. This is
necessary to achieve the great objective of self-realization.
3. The principle of present to future and near to far should be adopted in curriculum
formulation.

Education should be based on 'Swadeshi' principles. Aurobindo used to emphasize on
the coordination of knowledge of East and West - but he believed that Western knowledge
should be taught first by strengthening the foundation of Vidyarthi in indigenous knowledge.
He says, "The aim and principle of true national education is certainly not to disregard modern
truth and knowledge, but to lay our foundations on our own faith, our own mind, our own
spirit.”

Sri Aurobindo presented a comprehensive five-faced plan of education according to his
holistic ideology. These five aspects are physical, vital, mental, inner and spiritual. These five
aspects are stages of progressive development. Also, after the beginning, the development of
each side continues for life.

Method of instruction

Sri Aurobindo believed that a student could not be taught anything that was not already
contained in him. The student should have the freedom to learn. It is the duty of the teacher to
create suitable conditions. In the teaching-learning process, the desire and interest of the child
is of utmost importance. The subject in which the student is interested in education should be
taught. Also, the method of teaching should be selected according to the interest of the student.
The teacher should do the teaching work in such a way that the student takes interest in the
lesson and subject being taught. Sri Aurobindo emphasized the importance of adopting such a
method of teaching so that the student does not consider education as a mere collection of
information. He should not insist on memorization, but develop the skills necessary to acquire
knowledge, considering them important. Powers like understanding, memory, judgment,
imagination, reasoning, and thinking should be developed in students.

Teacher in the Eyes of Sri Aurobindo
A teacher is not just an ‘instructor’. His most important function is to help the student

to "understand himself". He is not the one to serve the information to the students, but a guide.
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The teacher helps in the development of the creative and creative powers of the students.
According to Maharishi Sri Aurobindo, the teacher should act as the gardener of the national
culture. His duty is to fertilize the roots of the culture. And by irrigating the roots and making
Vidyarthi a great human being.

Conclusion

Aurobindo is naturalist and nationalist philosopher whose ideas about education are
obtained from national education proposed in the year 1907 which is the outcome of his
educational philosophy. He proposed that education is nothing but bringing out and nurturing
the latent potentialities; integrate oneself with self, harmonious living of individual with
society, country and humanity to make oneself a complete being or integral human being. He
believed that purpose of education is not merely cramming of facts or information because this
will lead to temporal achievement of goals in life but education is making of character,
personality and values. He placed high importance to the indigenous education, language as it
will help the child to understand his /her past and connect with the present so that he /she can
progress in the future. He was not against any western education but he believed that we should
learn from western education about their advancement in knowledge.

According to him, process of education is the development of one’s physical, vital,
spiritual, mental and psychic aspects of human. He was of the opinion that role of teacher is
very minimal in the teaching-learning process as teaching will corrupt the mind of the child.
So he believed that let the child explore the world around us and blossom on the basis of his/her
innate abilities. He firmly believed that each country has a set of own values, culture and history
and it is the responsibility of teachers to make students aware of it and develop them in line
with the values, ideals and traditions.
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About Shri Aurobindo:

Shri Aurobindo, original name Aurobindo Ghose, Aurobindo also spelled Aravinda,
born August 15, 1872, Kolkata, India. He died on December 5, 1950, Puducherry. He was yogi,
seer, philosopher, poet, and Indian nationalist who propounded a philosophy of divine life on

earth through spiritual evolution.
Sri Aurobindo’s thoughts on leadership and Nationality

Introduction

Sri Aurobindo was a revolutionary nationalist, scholar, poet, mystic, evolutionary
philosopher and a yogi. After a short political career, he became a leader of the early movement
for the freedom of India from British rule and a pioneer leader to declare and work for the aim
of Swarajya. His powerful and bold writings for Bande Mataram and Karma Yogi surcharged
the people and electrified the nation which ultimately led the nation to her freedom. It was
therefore significant that when India attained her liberation in 1947, it was on 15th August, the
birthday of Sri Aurobindo.

This article attempts to explore Shri Aurobindo’s philosophy of nationalism by tracing
the evolutionary development of a nation- unit and consequently the infusion of the
consciousness of unity. A careful examination has been conducted of the social law of
evolution as postulated by Shri Aurobindo whereby, he emphasizes the significance of
observing the sanctity of individuality whilst observing the international law of diversity and
this he proposes to achieve by means of nurturing inner oneness and not merely through
external imposition.

Objective of the Research
1. Make a study of Sri Aurobindo’s thought on Nationality
2. Make a study of Sri Aurobindo’s thoughts on Leadership.
3. ldentify the contemporary relevance of Sri Aurobindo’s thought on Nationality and
Leadership

29| Page



ISBN-978-81-969178-7-6
First Edition

Hypothesis

This study aims to explore the thoughts of Shri Aurobindo on leadership and
nationality. Initially as freedom fighter, his thoughts on nationality is totally get India free from
British Rules, later on being spiritual leader his path is totally different and he was leaving
spiritual life with integral yoga.

His life goal has been changed from materialistic to spiritual.

Method of Research
My goal in the proposed research is twofold:

1. Understand, summarise, and synthesize the existing literature of Sri Aurobindo and
identify the parameters of the research,

2. attempt a conceptual synthesis of the thematically identified existing research,

3. provide recommendations for practice in the area of what comes to be known through
new research, and The research will be qualitative in nature and involve an extensive
review of the present literature. It aims to be both descriptive and explanatory. If
required, it may also include historical research to identify patterns of the progression
of history with regards to ideals of nationalism and leadership.

"To hope for a true change of human life without a change of human nature is an
irrational and unspiritual proposition.” — Sri Aurobindo Nationalism as an idea and feeling
had already made way in the mind and soul of the teeming Indians. But the blazing ideas of Sri
Aurobindo awakened and infused in them, with profound intensity the true meaning of
nationalism, the life of which could be satiated only when the goal of Purna Swaraj was
achieved in its true spirit. The moderates professed their faith in the British sense of justice,
education and benefits accruing from foreign government in India. They termed the nationalist
philosophy as being extremist and infeasible. Then, there existed a faction which disapproved
of the servile doctrine but intellectually were so enslaved by the British that they found
themselves inept to espouse the philosophy of nationalism. Consequently, they struck a
compromise in which blessings of freedom could be harmoniously coalesced with blessings of
subjection! There was a perilous contention amongst journalist such as N. N. Ghose of Indian
Nation that "The essential conditions for nationality were absent in India owing to diversity of
race, religion and language.” As a reply to this unfounded belief Sri Aurobindo wrote in Bande
Mataram (August 17, 1907), "Every nationality has been formed in spite of diversity of race,

religion or language, and not often in spite of the coexistence of all these diversities.
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He pointed out that the English - nation has been built not only out of various races but
keep to this day their distinct individuality and each one of then clings to its language
tenaciously. He referred to the striking example of Switzerland where distinct racial streams
speaking three different languages and, later, professing different religions coalesced into and
persist as one nation without sacrificing a single of those diversities.

He referred to France where three different languages are spoken; he pointed that in

America, the candidates for White House addressed the nation in fourteen different languages;
he referred to acute divisions in Russia." 4.1 Shri Aurobindo maintained that the belief that

unity in race, religion and language will not bear scrutiny._In his opinion the above elements

are helpful in growth of nationalism but do not pass the test of indispensability. Referring

to the Roman Empire he dexterously pointed that even though it created a common language,

a common religion and life and it did its best to obliterate racial diversities under the weight of

its uniform system, failed to make one great nation. What then, Shri Aurobindo asked, are

the essential elements of Nationality? And he answered: "We answer that there are certain

essential conditions, geographical unity, a common past, a powerful common interest impelling
towards unity and certain favorable political conditions which enable the impulse to realise
itself in an organized government expressing the nationality and perpetuating its single and

united existence. A common enthusiasm coalescing with a common interest is the most

powerful fosterer of nationality.”

Sri Aurobindo while expounding his philosophy of Indian Nationalism which is at the same
time the philosophy of patriotism transcends the customary connotation ordinarily associated
with the term nationalism. In general parlance the term restricts its ultimate meaning to the love
of the land of the country. Sri Aurobindo’s vision however, surpasses and outshines the hitherto
conventional outlook towards nationalism. He postulates a far more integral and holistic
philosophy of nationalism, a new brand altogether, which not only professes love for one’s
country, Janmabhumi, but also confirms its faith in love for the people of the land.
Further, he expounds the love for the culture of the land which imparts the essential
clement of uniqueness and thereby generating within every individual the feeling of
unison borne as a result of being culturally unique.

As Shri Aurobindo wrote A nation is not a piece of earth, not a figure of spirit,
nor a fiction of mind, it is a mighty Shakti composed of the Shakti’s of all the millions of
units that make up the nation™".

He further pointed out that so the nation is veritably a soul, which is immortal and even

when geographically fragmented or divided, it has the power to reunite itself as one unity in
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diversity." This consciousness of unity, according to Aurobindo, amongst the individuals living
in geographical proximity, is fostered as a result of an evolutionary process of stages of
development, dependent upon the existence of certain elements. First and foremost, necessity
is that of a common type of civilization accompanied by an apparent order of society. This
serves as a mould and proves instrumental for the edifice of the nation to be developed. In the
second stage rigorous groundwork is carried out for bringing in organization directed towards
nurturing unity and strengthening centrality of control. The third stage is characteristic of free
internal development devoid of the threat of disorder owing to work done in the second stage.
Though the spirit, form and equipoise worked out differently in different parts of the world,
the aim and need of creating a social, political and economic order bearing the attribute of fixity
of status, and striking unity of individual and collective interest, was uniform and widespread.
The rationale and justification according to Sri Aurobindo of the formation of nation- units is
not merely ceremonial or purely incidental. It has a higher and nobler purpose of providing a
larger mould of human aggregation in which the race, and not only classes and individuals,
may move towards its full human development. A stage must therefore come in the life of the
nation when all men and women realise the dignity and freedom of human hood within them
and give play to their utmost capacity. 4.3 According to Sri Aurobindo a nation-unit is basically
a manifestation of the psychological unity or of the nation soul which has the quality of
abandoning of egoism both individually and collectively and also venturing to think beyond
communal lineation. Only then, Aurobindo says, can man rise to that third ideal of French
revolution along with liberty and equality- "the greatest of all the three, though till now only
an empty word on man's lips, the ideal of fraternity or, less sentimentally and more truly
expressed an Inner Oneness. That no mechanism social, political, religious has ever created or
can create; it must take birth in the soul and rise from hidden and divine depths within.”
Nationalist movement in India according to Aurobindo was a part of that world-wide
movement of early twentieth century where nations were seen feeling for their source. The
reason for this phenomenon is that it was these nations which needed more to feel the difference
between themselves and others so that they could assert and justify their individuality as against
the powerful countries which tended to absorb or efface it. Formation of even larger aggregates
than nation-units seems to be a natural corollary if we were to trace the origin of the state from
its most primary stage of being a tribal state till current times. The current trend and proclivity
towards internationalism, globalization and formation of larger collectivities in the form of a
post-nation state is also discernable in contemporary social, economic and political agendas

and activities. Illustrating by means of an example of a pre-nation empire building process, Sri
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Aurobindo draws a clear distinction between political unity and real unity. Historically tracing
empires were founded even before the stage prior to them, of constituting mature and stable
nation states could be attained. Consequently, the empires collapsed as they only exhibited
political unity which was artificial and externally imposed rather than real unity which would
have been an inherent and Richa Tiwari [Subject: Education] International Journal of Research
in Humanities and Social Sciences [I.F. 5.761] Vol. 1, Issue: 9, December 2013 ISSN:(P) 2347-
5404 ISSN:(0)2320 771X 54 Online International, Refereed, Per Reviewed & Indexed
Monthly Journal www.raijmr.com RET Academy for International Journals of
Multidisciplinary Research (RAIJMR) integral part nurtured and depicting a consistent path of
evolution. Sri Aurobindo further explains by pointing towards Austria a non-national empire,
and says, "When such a unity is broken it perishes as there is no real inner oneness but only
external projection of it. But a real national unity broken up by circumstances will always
preserve a tendency to recover and reassert its oneness." The basic principle underlying Sri
Aurobindo's idea of nationalism is that it is imperative for real unity to manifest as inner
oneness and thus help in discovery of the nation soul first and only thereafter proceed towards
consolidating itself as a political unity. A distinct, unique and instinctively inherent
psychological parity when established amongst the aggregate is the appropriate line of growth,
which when transpires, subdues and defeats the play of centrifugal forces as it did in case of
Italy, Greece under Turks and in the formation of United States of America. In functioning as
well as organization the modern times are witnessing a major proclivity, towards the ideal of
globalization or a world-union. A nation is an aggregate of individuals and each individual in
spite of being an integral part of the collectivity is still able to retain his distinctive unique
identity. Similarly, a nation being individual writ large is also a living spirit and therefore
purports to have its independent aura, even while developing and inculcating within itself
necessary conditions of internationalism. 4.4 In this context Sri Aurobindo draws a distinction
between national ego and national soul. Ego dwelling in division begets a shallow and
superficial unity as it prides itself with the attitude of being independent, self- sufficient and
superior, whether individually or collectively. The true individual on the other end nurtures the
attribute of being distinct yet divided from the rest. "A true individual and the true national soul
are characterized by mutuality, interdependence and inner oneness that manifests in diversity.
Based upon this Aurobindo perceives the nations as entities seeking and finding their inner soul
by virtue of which they will remain free but mutually interdependent, and this, in turn will
provide the form of world unity envisioned to be supportive and not destructive of nations."

‘Thus the social law as formulated by Sri Aurobindo begins with the individual seeking his
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holistic development from within and respecting the same right of others. At the same time
contributing to the growth of community and perfection of humanity by means of development
of the self. Law for the community or nation is similar whereby sincere effort is made for
progress of the social aggregate, and also contributing in its part to the development of other
nations bearing in mind the right of others to grow and flourish. An obvious question which
confronts the mind- what is the contemporary relevance of philosophy of Indian nationalism
as propounded by Aurobindo? Given that India is now a sovereign entity free of foreign control
and stands united as a nation which was the aim of the nationalist philosophy. However, the
philosophy of Indian nationalism as given by Aurobindo is as relevant today as it was during
the time when India was struggling for freedom. At that time, it justified its value by providing
the necessary foundation, impetus and the much needed character which was a pressing
requirement for uniting the scattered and diverse masses of India, functionally as well as
psychologically. Today it holds even greater significance in light of the fact that now humanity
has moved ahead from the goal of uniting merely as a nation state. The call is now for a world
union which requires the union of total humanity and not just India. Aurobindo’s philosophy of
nationalism logically begins from the basic unit- the individual. Where, the individual is
required to "perfect his individuality by free development from within.” our paths should be
directed towards the blending of many cultures worldwide, a blending that benefits from the
wealth of diversity created over time throughout the entire world.” 5. Contemporary
Implications Today, the rationale and justification of his theory can be seen, firstly, in his idea
of generating in each individual the feeling of true oneness towards humanity- from within
rather than as an externally imposed conception of unity which is ephemeral and superficial.
Secondly, his theory has two-sided implication and utility upon the prevailing global shift
towards the phenomenon of internationalism. In the first instance if the idea of inner oneness,
as given by Aurobindo, is nurtured in its right spirit it would provide the right impetus in the
right direction for the harmonious and holistic progression towards the goal of world union. At
the same time, it would also help in realizing the necessity of maintaining the much stressed
individuality while progressing towards an ever growing collectivity. And yet, it must be
admitted that the contemporary trends in globalization do not seem to be favorable to this path.
In the progress towards the ideals of internationalism, individual is today witnessing an identity
crisis as now the individual is not regarded anymore as the fundamental unit of humanity but
only minute part whose existence is subordinated to the common aims and interests of the
organized society. This would result in piece-meal growth of internationalism as it would lead

to uniformity and not a true union which has respect for individuality and diversity. Individual

34| Page



ISBN-978-81-969178-7-6
First Edition

according to Aurobindo "Thus there must be a constant endeavor to keep alive the creative
individuality in the midst of growing Richa Tiwari [Subject: Education] International Journal
of Research in Humanities and Social Sciences [I.F. 5.761] Vol. 1, Issue: 9, December 2013
ISSN:(P) 2347-5404 1SSN:(0)2320 771X 56 Online International, Refereed, Per Reviewed &
Indexed Monthly Journal www.raijmr.com RET Academy for International Journals of
Multidisciplinary Research (RAIJMR) internationalism in a way that every aspect retains its
character or diversity by avoiding total uniformity and thus preventing its premature decay and
disintegration like the Great Roman Empire". Finally, it was his immense foresight and
thorough understanding of the issues that made him a visionary, which is precisely why he
gave a complete philosophy of internationalism at the time when the existing political and
social structure was still struggling for the formation of a nation unity. His unique quality was
that, not only did he have prolific knowledge and keen insight of the interplay of various
aspects-social, political, economic and cultural- of his times- at the same time he was not a
captive of his age. Therefore, his writing not only reflected and addressed the then current
issues but also envisioned their application, progress and implications upon the future to their
perfection. An important point to observe here is that Sri Aurobindo lays equal emphasis upon,

both the development of individual personality and the social aggregate of nation and nations.
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Abstract

The present study endeavors to ascertain Aurobindo Ghosh's contribution to the sphere
of education. The primary focus of the study is to better understand how he may contribute in
the current educational environment to improve effectiveness and support positive teaching-
learning outcomes. As a result, the researcher has started this study to provide students with
the newest pedagogy for teaching and learning, so enhancing their learning experience. In order
to evaluate and analyze the data with the use of secondary resources, the investigator has chosen
a historical technique.

Introduction

Sri Aurobindo Ghosh was born on 15 August 1872 in Calcutta. He was a revolutionary,
poet, philosopher, writer and spiritual. His entire thought and work were an endeavor to
integrate all aspects of life based on the evolution of consciousness. His idealistic philosophy
of life was based upon Vedantic philosophy of Upanishads. He laid great stress on the spiritual
penance, yoga practice and Bhramacharya as necessary for promotion of the principle of
development of human soul. According to Aurobindo, real education is that which provides a
free and creative environment to the child and by developing his interest, creativity, mental,
moral, and aesthetic sense finally leads to the development of his spiritual powers.

Life Philosophy of Arvind Ghosh

Sri Aurobindo’s philosophy is agnostic. They believe in development. The goal of their
development is the progressive realization of the divine power prevalent in the world. In his
opinion, the only purpose and goal of all the developing beings in this world is to attain
complete and unbroken consciousness. The evolution of consciousness has two characteristics:
First: Matter, life, mind and intelligence do not exist separately but each subsequent level is

connected to its previous level.
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Second: The developed consciousness, reaching each higher level, influences its previous
and subsequent levels in its own way and according to its own rules.

Sri Aurobindo says that vegetation originated from rocks and minerals and animals
originated from vegetation. In this way, humans evolved from animals and it is inevitable that
superhuman evolved from humans.

Objectives of the Study
1. To study the relevance of Aurobindo Ghosh educational thought in the present
education system.
2. To study the significance of Aurobindo Ghosh contribution in the field of education.

Educational Philosophy of Aurobindo Ghosh

According to Sri Aurobindo, mind or conscience is the main instrument of the teacher.
He considers the brain divided into four surfaces.
1. Memory power

It is the mind through which the active memory power searches out the required thing at the
right time and sometimes the right thing is selected. Sometimes unnecessary items are also selected.
According to Sri Aurobindo, there is no need to train the mind because it is naturally adequate for its
work.
2. Real brain or psyche

The function of the mind is to accept the images sent by the senses and convert them
into thoughts. The main task of a teacher is considered to be to teach the proper use of the six
senses and to give instructions to improve their efficiency to the extent that their senses have
power and capability.
3. Intelligence brain

Thinking happens only through this. It organizes and manipulates knowledge. Sri
Aurobindo considers it very important for the education of intellect. He considers the qualities
of collection, creation and coordination of intelligence as the right hand of intelligence. The
left hand has critical and analytical qualities of intellect; this hand is only a servant. This hand
can only touch knowledge, whereas the right hand penetrates to the depths of the soul.
4. Intuitive sense of truth

This understanding is not yet fully developed. No one has it completely but many have
it in the form of incomplete and momentary light. A teacher should welcome and encourage
the development of intuitive knowledge. The teacher should guide the child and his job should

be to help the student to develop according to his personal temperament or nature.
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Sri Aurobindo considers the aim of education to be the creation and development of the

power of man's conscience and soul. Sri Aurobindo says to keep three things in mind in real

education. These three are according to him. The universal brain is the soul of mankind and

another force between the two, the brain of the nation.

Meaning of Education According to Aurobindo Ghosh

In the words of Aurobindo Ghosh, “Information cannot be the foundation of knowledge

and mere compilation of information is not education. Thus, education can be limited only to

imparting knowledge. According to him, “Education creates the powers of human mind and

soul, it improves knowledge, character and culture.” According to him, education fulfills the

needs of modern life and It should make students active citizens.

Aims and Curriculum of education according to Aurobindo Ghosh

1.

To purify the child physically and ensure complete and better development of his body.

2. To develop the conscience of the child by improving his mental functioning.
3.
4

. To develop the child's mental development by developing his memory, imagination,

To purify the child's nerves and mind and develop proper use of his senses.

thinking and decision making powers according to his interests.
To develop the reasoning power of the child by training him to collect facts and draw

conclusions.

Basic Principles of Education Philosophy - Aurobindo Ghosh

1.

The medium of education should be mother tongue and the child should be the center
of education.

The main basis of education should be celibacy and the subjects of education should be
interesting.

Education should be suitable to the attitudes and psychological conditions of the child.
Education should unlock all the knowledge inherent in a person.

Education should make the child a complete human being by developing him
physically, mentally, character fully, spiritually and emotionally.

Education should develop the morality of the child and make his practical life
successful.

Education should be the child's friend and guide and it should pay special attention to
the physical purity of the child.

Education should develop all the powers inherent in a person in such a way that he can
fully benefit from them.
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Syllabus according to Aurobindo Ghosh

The subjects of the curriculum prescribed by Sri Aurobindo at various levels of
education for the moral, physical, mental and spiritual development of the child are as follows:
1. Primary Education: Mother tongue English, French, General Science, Social Studies,
Mathematics and Painting.
2. Secondary and higher secondary education: Mother Tongue: English, French,
Mathematics, Social Studies, Physics, Chemistry, Life Science, Botany, Health Science,
Geology and Painting.
3. University Education: Indian and Western Philosophy, Psychology, Sociology, History of
Civilization, English Literature, Mathematics, Physics, Chemistry, History of Science, French
Literature, International Relations, Life and Science and World Integration.
Methods of Teaching

Sri Aurobindo is in favor of gradual method of teaching. In this method, as is the case
at present, the child is not taught many subjects at one time. Under this, education is given on
the following principles.

1. Learning by doing,

Child's cooperation,
Child's independence,
Display of love and sympathy,
Study of child's interests,
Mother tongue as medium of instruction,

Encouragement of child's personal efforts and personal experience.

© N o g~ D

Use of the child's powers according to the nature of the subjects,
9. On the basis of personal friendship.

Thus he supported centralization method, oral, text book method, self-study method.
Teacher, Learner and School in Education

According to Arvind, “Teacher should not be a director, a giver of orders, but a guide
and a helper”, he is a friend, helper, guide and giver of knowledge who aims to make the student
self-reliant. He should have knowledge of psychology. He should teach students according to
their interests.

Arvind ji has supported child-centric education, its development should be according
to his interests. According to him, every child has a unique copy, individual differences and is

imitable. Therefore, education should be according to their interests.

40| Page



ISBN-978-81-969178-7-6
First Edition

He was a supporter of Arvind's Ashram system, but the institutions should be such
where there is a suitable arrangement for the overall development of the students.
Contribution of Arvind Ghosh in Education

In the context of education, Arvind has given ideas from a modern, comprehensive and
spiritual perspective. Emphasis on spiritual unity, establishment of Yoga University, providing
education in mother tongue. Important ideas have been given regarding support of child-centric
education, creation of curriculum as per requirement and teaching methods. It is an
international university established by Arvind in Pondicherry.

Findings:

This study indicates that the notable educationist's contribution is pertinent to the
current educational system. It supports the learner's needs, ability, motivation, interest, and
attitude. The current pedagogy employed in our teaching-learning process has been prioritized
by Aurobindo. In order for the students to continue being physically capable of doing his work,
he placed a strong emphasis on physical development. Prior to any development, sensory purity
must be attained via education.

Conclusion

In summary, the research presented above amply demonstrates that Sri Aurobindo
Ghosh was a profoundly brilliant philosopher and educationist. He focuses mostly on the work
or assignment that is assigned to the student that is practical. As per his perspective, it is
imperative to offer learners appropriate direction and advice to enhance their professional
prospects. Youngsters ought to be handled with love, compassion, and consideration in a free
environment. He believed that instruction ought to be given in accordance with each child's
aptitude, interest, ability, and motivation. He feels that learning via experience is the most
effective way to acquire knowledge. The collaborative efforts between educators and students

in the learning process were emphasized by him.
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ABSTRACT:

The Leadership style a leader chooses to use plays a crucial role in determining the
effectiveness and outcomes of their leadership. In this paper, | provide a comprehensive
overview of various leadership styles, exploring the definitions, key features and
characteristics, advantages and disadvantages, and examples of prominent world leaders
associated with each style. The leadership styles examined include: transformational,
transactional, autocratic, laissez-faire, charismatic, servant, democratic and pace-setting
leadership. Each of these styles is analyzed and dissected in terms of its unique characteristics
and features and its suitability in different contexts. By understanding the diverse range of
leadership styles, individuals can develop their leadership capabilities and organizations can
adopt effective leadership practices to drive success and create positive work environments.
LEADERSHIP, ACCORDING TO SRI AUROBINDO: -

So much for the basic concept of leadership. But what do Sri Aurobindo and the Mother
say about leadership? In the terminology of Integral Management, who is a leader and what
kind of a leader one should be? To answer this, | would like to quote a passage from Sri
Aurobindo’s the Synthesis of Yoga where he has written about the teacher of Integral Yoga.
While discussing about the role of the teacher, he has actually pointed out the attributes of an
ideal leader. And if we mentally replace the term subordinate wherever a reference is made of
the disciple, we can grasp the passage more effectively. Here is what he says: The Teacher of
the Integral Yoga will follow as far as he may the method of the Teacher within us. He will
lead the disciple through the nature of the discipline. Teaching, example, influence, - these are
the three instruments of the Guru.

But the wise Teacher will not seek to impose himself or his opinions on the passive
acceptance of the receptive minds; he will throw in only what is productive and sure as a seed

which will grow under the divine fostering within. He will seek to awaken much more than to
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instruct; he will aim at the growth of the faculties and the experiences by a natural process and
free expansion.

He will give a method as an aid, as a utilizable device, not as an imperative formula or
a fixed routine. And he will be on his guard against any turning of the means into a limitation,
against the mechanizing of process. His whole business is to awaken the divine light and set
working the divine force of which he himself is only a means and an aid, a body or a channel.
(SABCL, Volume 20, p. 60-61) Sri Aurobindo has explained how an ideal leader should work.
As mentioned in the preceding quotation, the Guru or the leader should use ‘teaching’,
‘example’ and ‘influence’ as his instruments. Sri Aurobindo has specifically pointed out the
importance of each of these three instruments. According to him, example is much more
powerful than instruction. Here, we must remember that by ‘example’ he didn’t refer to the
instances of external acts or ‘personal character’. It is the ‘central fact of divine realization
within’ that would act as a stimulant to the aspiration in others. The very life of the Teacher in
its entirety and all the actions associated with it will serve as an ideal example. However,
‘influence’ is much more important than example.

Influence is not the external authority which an ordinary leader imposes upon his
subordinates; on the contrary, it is, as defined by Sri Aurobindo, “the power of his contact, of
his presence, of the nearness of his soul to the soul of another.” The leader who is in possession
of such a power channels it into his subordinates for their development and such an action has
been termed by Sri Aurobindo as “the supreme sign of the Master”. However, Sri Aurobindo
has warned that the leader must not “arrogate to himself Guruhood in a humanly vain and self-
exalting spirit”.

He should be a channel, a representative of the trust from above who should act as a
man who would help and guide his brothers. He should be, in the words of Sri Aurobindo, “a
child leading children, a Light kindling other lights, an awakened Soul awakening souls, at
highest a Power or Presence of the Divine calling to him other powers of the Divine.” (ibid.)
The tasks of a leader are to lead his subordinates towards the successful accomplishment of the
organizational goals, motivate them to work better by improving their morale, imposing
discipline whenever and wherever required in the organization and ensuring the establishment
of a perfect harmony among them. While imposing discipline, a leader should keep in mind
that whatever needs to be done should be done in the right spirit. The subordinates should also
realize that they are being guided by a leader who may be strict but at the same time is upright,
insightful and sympathetic towards them. In his letters, Sri Aurobindo has written that

efficiency and discipline—though they are indispensable for work—are dependent on the
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“personality of the superior, his influence on the subordinates, his firmness, tact,” and ‘kindness
in dealing with them.”

Often the leader might have to face certain circumstances which are beyond his or her
control. What should be done then? What should be the code of conduct if something untoward
happens? Sri Aurobindo has advised that in such cases one should have the right inner attitude,
one should be open to the Force and its power or else ego-resistance and ego-centric troubles
may emerge and those can destroy a good creation. And with the help of this Force, all the
difficulties of the untoward circumstances can be conquered and turned towards the right
direction. But no matter how grave the situation becomes, one must have a sense of perfect
equanimity (samata). Sri Aurobindo has said that the leader must make himself or herself an
instrument of this invisible Force coming from above so that it could be used for the necessary
purpose. Through the power of equanimity, the Force is capable of transforming not only the
attitude of the individual but also the course of events and actions. A leader who believes in
the philosophy of Integral Management and practices it in day-to-day activities must not think
and act like the leader of an ordinary enterprise. To such a leader, work does not become an
avenue of earning money by maximizing the returns on investment. On the contrary, such a
leader assumes the role of a servitor and consecrates all that he or she possesses for the success
of the enterprise, which becomes a medium of sadhana.

All work for the growth and development of the enterprise becomes a service to the
Divine. Such a leader is truly selfless and relies entirely on the true Self and Spirit for inner
guidance. There is no room for a superiority complex due to the high position enjoyed in the
organizational hierarchy for it may result in ego-boosting. Such a leader must look at colleagues
and subordinates as fellow-disciples and treat no work or workers as mediocre or ignorable
because in Integral Management all work is looked upon as work for the Divine. Work is
actually worship and the worshippers, that is, the workers, should not be discriminated. It
reminds me of an incident. Once, someone complained to the Mother that people were not
working satisfactorily in a particular department. The Mother said: “People work according to
their nature and capacity. If you are not getting satisfaction, do it yourself.” The leader has to
have empathy and while dealing with the interdepartment or inter-personal problems, he or she
must see the other side of the question as well. No anger or reproach must exist for these
elements tend to raise the same emotions in the people involved on the other side. And above
all, the leader has to be an epitome of humility. No great work can be done if the leader is not

a humble person. Another quality that must exist in a leader is right judgment. A leader must
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know what is good and bad for the organization but at the same time he or she must not be
judgmental towards people.

No one except the Divine can make the most precise judgment and the leader, as the
instrument of the Divine’s work, should only rely on the inner command about his or her course
of action. I would now request you to kindly go through the compilation of Sri Aurobindo and
the Mother’s views on leadership that has been assigned to you as this unit’s reading, and ask
me in case you have any queries. The Real Leader Is Within Oneself Every human being carries
hidden within him the possibility of a greater consciousness which goes beyond the bounds of
his present life and enables him to share in a higher and a vaster life. Indeed, in all exceptional
beings it is always this consciousness that governs their lives and organizes both the
circumstances of their existence and their individual reaction to these circumstances. What the
human mental consciousness does not know and cannot do, this consciousness knows and does.
It is like a light that shines at the center of the being, radiating through the thick coverings of
the external consciousness.

The leader is within yourselves. If you can only find Him and listen to His voice, then
you will not find that people will not listen to you, because there will be a voice within the
people which will make itself heard. That voice and that strength is within you. If you feel it
within yourselves, if you live in its presence, if it has become yourselves, then you Will find
that one word from you will awake an answering voice in others. It is the Godhead who
manifests himself in the great thinker, the hero, the leader of men, the great teacher, sage,
prophet, religious founder, saint, lover of man, the great poet, the great artist, the great scientist,
the ascetic self-tamer, the tamer of things and events and forces. The work itself, the high poem,
the perfect form of beauty, the deep love, the noble act, the divine achievement is a movement
of godhead; it is the Divine in manifestation.
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ABSTRACT

The present paper is an attempt to know the general and educational thoughts of great
philosopher Sri Aurobindo Ghosh. In this study Philosophical and Historical method was used.
Books written by Sri Aurobindo Ghosh, speeches of Sri Aurobindo Ghosh, articles,
newspapers, internet sources, etc. are the main source of data. Aurobindo proposed that
education is nothing but bringing out and nurturing the latent potentialities; integrate oneself
with self, harmonious living of individual with society, country and humanity to make oneself
a complete being or integral human being. He believed that purpose of education is not merely
cramming of facts or information because this will lead to temporal achievement of goals in
life but education is making of character, personality and values. He placed high importance to
the indigenous education, language as it will help the child to understand his /her past and
connect with the present so that he /she can progress in the future. He was not against any
western education but he believed that we should learn from western education about their
advancement in knowledge. He believed that chief aim of education is awakening of divinity

in the individual. This can be done through yoga, meditation
KEY WORDS: Education, Historical, Personality, Knowledge.
INTRODUCTION

Sri Aurobindo’s (1956) concept of ‘education’ is not only acquiring information, but
“the acquiring of various kinds of information’’, he points out, “is only one and not the chief
of the means and necessities of education: its central aim is the building of the powers of the
human mind and spirit”.

Aurobindo Ghosh was an Idealistic to the core. His Idealistic philosophy of life was
based upon Vedantic philosophy of Upanishad. He maintains that the kind of education, we
need in our country, is an education “proper to the Indian soul and need and temperament and
culture that we are in quest of, not indeed something faithful merely to the past, but to the
developing soul of India, to her future need, to the greatness of her coming-self creation, to her

eternal spirit.”
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This might be a good or bad ideology. The scope of Indian philosophy is quite broad; it may
embrace parts of the physical, spiritual, and mental worlds that are not visible to the naked eye.
Objects that can't be seen with the eyes can be perceived with intuition, and "intellectual eyes"
are utilized to see abstract things. The Bible speaks of "spiritual vision" or "divine eyes," which
are capable of perceiving even the most abstract objects, and this capacity is attained via years
of systematic instruction and the mercy of God. Perception of both real and abstract objects is

thus regarded important in Indian philosophy.
Objectives of the Study

e To study the life of Sri Aurobindo Ghosh
e To study the educational thoughts of Sri Aurobindo Ghosh

About Sri Aurobindo Ghosh

Aurobindo Ghosh was born to Krishnadhan Ghosh (father) and Swarnalata Devi
(mother) on 15 August 1872 in Calcutta in the Bengal province of India. His father Dr. Ghosh
wanted to mold him in the colors of western civilization. Therefore, he was sent to the Irish
Christian School in Darjeeling for his primary education. At the age of 7 he went to study in
England. He completed his education under the patronage of the priest couple there. Aurobindo
considered one-sided development of man to be harmful. He laid emphasis on the all-round
development of human beings to build a healthy society. For this he emphasized on the
integration of oriental and western cultures. There is neither a sense of escape from ancient
Indian culture nor blind imitation of western culture in his philosophy. Only an integrated form
of both can develop a better education system. In 1907, Sri Aurobindo wrote an essay titled 'A
System of National Education'. In this, he explained the concept of his education and said, "In
every human being there is some God-given divine power, something that is his own, which
can be moved towards perfection. The task of education is to identify, develop and use it. The
main goal of education should be to fully develop the inherent power of the developing soul
and prepare it for the best work." In another famous article in 1910, Sri Aurobindo wrote a
sentence that became the motto of education. He wrote, "The first principle of proper education
is that nothing can be taught.”

Aurobindo’s Thoughts of Education

Shri Aurobindo emphasized that education should be in accordance with the needs of
our real modern life. In other words, education should create dynamic citizen so that they are
able to meet the needs of modern complex life. According to him, physical development and

holiness are the chief aims of education. As such, he not only emphasized mere physical
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development, but physical purity also without which no spiritual development is possible. In
this sense physical development and purification are the two bases on which the spiritual
development is built. The second important aim of education is to train all the senses hearing,
speaking, listening, touching, smelling and tasting. According to him these senses can be fully
trained when nerve, chitta and manas are pure. Hence, through education purity of senses is to
be achieved before any development is possible. The third aim of education is to achieve mental
development of the child. This mental development means the enhancement of all mental
faculties’ namely-memory, thinking, reasoning, imagination, and discrimination etc. education
should develop them fully and harmoniously. Another important aim of education is the
development of morality. Shri Aurobindo has emphasized that without moral and emotional
development only, mental development becomes harmful to human process. Heart of a child
should be so developed as to show extreme love, sympathy and consideration for all living
beings. This is real moral development. Thus, the teacher should be a role model to his children
that mere imitation can enable them to reach higher and higher stages of development.
Development of conscience is another important aim of education that needs to develop by the
help of teacher. Conscience has four level chitta, manas, intelligence, and knowledge.
Aurobindo emphasized that the main aim of education is to promote spiritual development.
According to him every human being has some fragment of divine existence within himself
and education can scan it from each individual with its full extent.
Aurobindo describes curriculum for different stages of education—
e Mother tongue, English, French, literature, national history, art, painting, general
science, social studies and arithmetic should be taught at primary stage.
« Mother tongue, English, French, literature, arithmetic, art, chemistry, physics, botany,
physiology, health education, social studies at secondary stage.
« Indian and western philosophy, history of civilization, English literature, French,
sociology, psychology, history, chemistry, physics, botany at university level.
e Art, painting, photography, sculptural, drawing, type, cottage-industries, mechanical and
electrical engineering, nursing etc. at vocational level
In addition to this, we needed to invest a significant amount of time and energy on the
educational system that the country has. During the period that he spent in India, Aurobindo
was employed at Baroda College as a lecturer. At this period, he witnessed first-hand how the
British educational system stifled India's naturally quick and perceptive intellect. We did not

learn anything of value from it, and it performed everything in a mechanical manner, both of
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which hindered our capacity to think creatively and effectively, so limiting our potential.
Aurobindo’s departure from Bengal precluded him from pursuing the cause on his own as he
had originally intended, albeit he still had the intention. When some time had passed, he had a
change of heart. The prospect of attaining a form and physique that is suitable for one's line of
work is very much alive and thriving nowadays. A great number of people's lives were
profoundly altered as a result of the Swadeshi movement. "The purely political parts of the
Nationalist strategy and operations endured and after each wave of persecution and depression
renewed the thread of life of the cause for independence and kept it recognizably one for nearly
fifty years of its war,” Aurobindo adds: "These parts of the strategy and operations survived
and after each wave of persecution and depression renewed the thread of life of the cause for
independence. After each wave of persecution and despondency, these parts of the Nationalist
plan and operations renewed the thread of life of the struggle for independence and kept it
recognizably one." There is a widespread perception that Sri Aurobindo was a political figure
who vehemently opposed and condemned acts of terrorism on the grounds that they are
incompatible with the teachings of Hinduism. Moreover, it is said that he was the pioneer in
spreading the Ahimsa message all across the world. To be clear, he was neither a pacifist nor a
helpless moralist. He held firmly to neither position. He took neither side with unwavering
conviction. In point of fact, he admitted that the employment of physical force could be
required in order to liberate the Motherland from its oppressors. But, the foundation of peace
must be spiritual or, at the absolute least, psychological. This is because peace is an essential
part of the ultimate objective. As he points out, it will be impossible for such peace to arrive
with any sense of permanence until there is a revolution in human nature. Until then, we will
continue to struggle with conflict, every other foundation, whether it a moral concept, the
gospel of Ahimsa, or anything else, will invariably lead to failure and may even make the

situation even more difficult.
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Abstract/Summary:

Higher education, Study beyond the level of secondary education. Institutions of higher
education include not only colleges and universities but also professional schools in such fields
as law, the ology, medicine, business, music, and etc. They also include teacher-training
schools, community colleges, and institutes of technology. At the end of a prescribed course
of study, a degree, diploma, or certificate course. Over the past 30 years or so, an extraordinary
array of topics has come up for inquiry, including knowledge, truth (and post-truth), criticality,
academic freedom, higher education as a set of public goods, higher education and indigenous
communities, feminism and gender, higher education and epistemic (in)justice, universities in
a digital era, and ecology and higher education in the Anthropocene. A field has arisen,
doubtless inchoate, but yet yielding a community of scholars, new journals and societies and
propelled not least by the parallel emergence of academic development as a field of practice.
Surveying this large territory and examining the relationships and lop-sidedness between its
entities would amount to a laying out of the field such that we may now speak of ‘the
philosophy of higher education’ without embarrassment, and in a way that simply was not
possible just over 30 years ago.

However, the question then arises as to whether there is a particular path across the
field that might be especially helpful. If one was bold enough to take a lead and point to such
a path, what would in sight here would be a philosophy of higher education. The jump from
the philosophy of higher education to a philosophy of higher education is profound.

Sri Aurobindo’s philosophy of life is based on an experienced integralism. It is a
synthesis of idealism, realism, naturalism and pragmatism. His life began with psychic
experiences connected with his political, philosophical and poetic life, the yoga of Sri
Aurobindo contains two essential movements. First, by a gathering of energies, a
concentration, purification, and aspiration, the individual seeks to become conscious of his
own true self or being deep within his own heart, the soul or the divine spark in man. Sri
Aurobindo Ghosh, occupies a very important position among the contemporary Indian

philosophers of education due to his wide knowledge of East and West, ancient and modern
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system of education. He has presented an integral philosophy of education through his ‘ashram’
at Pondicherry. Here, experiments are conducted to evolve a new system of education which
may be adopted for the reconstruction of Indian education.

Introduction:

Sri Aurobindo Ghosh, a famous sage, poet, patriot, philosopher and an educationist, is
known by the name Aurobindo, was born on August 15,1872 in Kolkata, India.

The word 'Aurobindo’ means ‘Lotus' in Sanskrit. His father Dr. Krishna Dhan Ghosh
loved the Western culture and he wanted his son to grow up into a fake Englishman. So,
Aurobindo was sent to England at the age of seven and he lived there for 14 years. He got
education in London and Cambridge, and he became a master in English, Greek and Latin.
He passed the Indian Civil Service Examination in 1890 but he could not appear for the horse-
riding test. As a result, he was disqualified for the job and he returned to India in 1893.
Aurobindo studied Sanskrit language and literature in India and served as an adviser and
sometimes as secretary to the Maharaja for fourteen years in the princely state of Baroda. He
became a professor of English at Baroda College. He learnt Bengali, Gujarati and Marathi, and
delve deeply in the culture and philosophy of India. He practiced yoga in 1904.

Jnana (knowledge), Bhakti (devotion) and Karma (work ethics) are the three
cornerstones upon which the Indian philosophy of life has been built. Those who resort to
Jnana, Bhakti and Karma can walk on the divine path.

As per the instruction of the INC (Indian National Congress) he became the Principal
of Bengal National College (now Jadavpur University) at Kolkata. After the Bengal Partition
(1905), Aurobindo resigned from his job and became an active freedom fighter. He launched
the journals Vande Mataram, Karma Yogi, Dharm and the Bengali daily Yugantar to propagate
his revolutionary ideas and arouse intense feelings of nationalism among the people of India.
His political and nationalistic sentiments were expressed through his writings and fiery
speeches. The British Government arrested Aurobindo and put him in Alipore Jail for a year
in connection with the Alipore Bomb Case in 1908.

Objective:

What is Yoga? The etymological meaning of the word is union. Yoga is derived from
the Sanskrit root verb yuj implies bind, join, unite, control. It means the connecting or union
of the individual consciousness with something higher, something transcendent, something

eternal and divine.

53| Page



ISBN-978-81-969178-7-6
First Edition

When he was in jail, he spent most of his time in yoga, meditation and the study of the
Gita, philosophy and spiritual literature. Once he was in Alipore jail, he realized the presence
of God in a dream. After his release from the prison, he shunned all his political activities
immediately and returned to Pondicherry for penance and spiritual advancement.

He spent his retired life at his ashram in Pondicherry. He became a yogi and devoted
his time to yoga and meditation. He preached his philosophy of dharma, education, spiritual
advancement and Bhramacharya across the country. He had set up an international ashram and
International Centre of Education at Pondicherry and started several educational and social
activities. He established Auroville as a city of universal culture for international cooperation
and human unity. Aurobindo propounded his major philosophy and published it in Arya a new
journal in English from 1914 to 1921. Aurobindo, the great saint, passed away on December
5, 1950. His demise put an end to a glorious chapter in the spiritual history of India.

Aurobindo thought that there is a wide gulf between the ordinary mind and the super
mind. He tried to integrate them into a single whole through purna yoga He believed that purna
yoga helps man to realise the supreme, the Purushothama. According to him, "All life is
"Yoga". In the words of Aurobindo "The very first lesson in this yoga is to face life and its
trials with a quiet mind, a firm courage and an entire reliance on the Divine Shakti*. According
to Aurobindo, "An unconditional surrender to God is the first step of Yoga". In fact,
Aurobindo’s yoga aims at the creation of divinity in the whole man. The education of the mind
IS stressed in order to achieve the aim of yoga.

In The “Synthesis of Yoga” and in his “Letters on Yoga”, Sri Aurobindo laid out the
psychological principles and practices of the Integral Yoga or Purna Yoga. The aim of Integral
yoga is to empower the person who practices it for the attainment of a conscious identity with
the Divine, the true Self and to transform the psyche, life and body so they would become fit
instruments for a divine life on this Earth.

Aurobindo Ghosh is a true yogi, a great philosopher and an eminent educationist. He
starts his life as a political thinker but very soon he becomes a spiritual integralist. He shows
mankind the way to the highest spiritual growth. His philosophy of education directly emerges
from his philosophy of life based on spiritual penance, practice of yoga and Bhramacharya. He
believes that any education, which involves all the three factors, will definitely develop man
to the fullest extent. The journey of his life is a unique experience in harmonising the two
important ends of existence, that is, spirit and matter. He tries to translate these ideals into a
system of education through his Pondicherry ashram school now grown into Auroville-a city

of universal culture. According to Aurobindo, real education is that which provides a free and
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creative, environment to the child by developing his interests, creativity, mental, moral and
aesthetic senses. Finally, they lead to the development of his spiritual powers.

Sri Aurobindo speaks of three principles of teaching, and when implemented, they
provide a sound basis of a system of natural organization of the highest processes and the
movements of which the human nature is capable. They also form the basis of the theory and
practice of integral education, which has been propounded in detail in Sri Aurobindo's book,
"The Synthesis of Yoga" and the Mother's book "On Education”.

Method: Basic Principles of Aurobindo's all types of Education.

* Education should be child-centered.
» There should be perfect liberty for the child.
» Education should be related to the life of the child.
« Education should be according to the mental aptitudes and psychological needs of the
child.
« Education should be imparted through the medium of mother tongue.
» Education should bring out the latent powers of the child.
» Education should help to achieve the physical purification of the child.
» Education should train the senses of the child.
» The basic foundation of education should be Bhramacharya.
» Education should develop the soul substance of an individual.
» Education should develop all faculties of the child in order to make him a complete
man.
» Religious education should be a part of education to prevent corruption in the country.
According to Sri Aurobindo, there is within the universal mind and soul of humanity
the mind and soul of the individual with its infinite variation, its commonness and its
uniqueness and between them there stands an intermediate power, the mind of a nation, the
soul of the people. In his concept of a national system of education, Sri Aurobindo aimed at
taking account of all these three elements so that national education would not be a machine-
made fabric, but a true building or a living evocation of the powers of the mind and spirit of
the human being.
Considering that India has seen always in the human being a soul, a portion of the
divinity enwrapped in the mind and body, a conscious manifestation in Nature of the universal
self and spirit, he concluded that the one central object of the national system of education

should be the growth of the soul and its powers and possibilities as also the preservation,
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strengthening and enrichment of the nation-soul and the normative needs of its ascending
movements. Not limited to these two, Sri Aurobindo put forth in its aim also the raising of both
the individual soul and the national soul into the powers of the life and the ascending mind and
the soul of humanity. He added "at no time will it lose sight of man's highest object, the
awakening and development of his spiritual being.

Aurobindo believed that man's mind is imperfect and it is not in a position to understand
the integral truth. Hence, it requires the development of intellect through increasing
concentration on attention. He regarded the steady and long practice as the way to the
development of the power of double and triple of multiple concentration. As the mind of the
child is the great vehicle of acquiring knowledge, it should be consulted in his growth.
According to him, "The first thing the teacher has to do is to accustom the pupil to concentrate
attention”. This enables the child to observe, compare, remember and judge various class of
objects. Today the development of mind has been emphasized through Bhramacharya,
meditation and yoga.

Aurobindo believed that taking up yoga will to lead man to perfection. So, education
without yoga is insufficient. It means a complete education needs the help of yoga. According
to him, "Yoga is life, which bridges the gap between ordinary man and superman”. It
strengthens the power of mind. Thus, the study of yoga becomes an integral part of life and
finds an important place in the present education.

Philosophical Implications of Integral Yoga:

As per Sri Aurobindo the absolute reality is sachchidananda. This triune principle
involves bliss, force and existence. Transcendent is the final reality. The ultimate reality
becomes the world by super mind. Thus super mind is the principle of being and the principle
of becoming. In the theory of Sri Aurobindo the being and the becoming are real. The one and
the many are the two aspects of the same reality. The Absolute is above multiplicity and unity
as it is beyond stability and motion. Sri Aurobindo and the Absolute Reality The absolute
reality is Sachchidananda, pure existence, consciousness-bliss. The three aspects of the
Brahman are one. Sri Aurobindo’s Theory of knowledge and Intuition Aurobindo does not rely
on the intellect as an instrument of knowledge. Sri Aurobindo recognizes different methods of
knowledge to different aspects of experiences and knowledge. The instruments of knowledge
are the five senses vision, hearing, smell, taste and touch. Also the sixth sense the sense-mind
and reason play an important role and responsibility. The senses and sense-mind are inadequate

to know the fundamental reality the Absolute. Sri Aurobindo’s Conception of the Self the
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Brahman manifests in the form of purusha and prakriti. The former is lord of the nature and
the latter the executive energy. It is responsible for the formation and movements in the worlds.
The prakriti has three gunas and has two natures the lower and the higher. Higher nature is the
conscious divine, it is free from ignorance and the lower one is of ignorance, mind, life and
matter. The sachchidananda manifests the super mind and its power. Sri Aurobindo’s Attitude
towards the World The world is real as per Sri Aurobindo. The divine is hidden in the material
world. The divine being arises in the universe as spirit, in mind, in life and in matter. Thus
evolution takes place by involution. Sri Aurobindo’s Vision of the Perfect State Sadhaka of
integral yoga aims at the highest, to possess the fullness of God in every part. The perfection
of the human being is the main goal of this yoga. As per Aurobindo the perfect state is the
supramental gnostic being. The supramental gnostic nature is the consciousness and power of
the infinite. When the evolution reaches the supramental level there will be a radical change.
Sri Aurobindo’s integral education emphasizes on the psychic and mental aspects as denoted
by matter and sprit respectively. The inculcation of the aspects love, beauty, power and
knowledge is integral education. Beauty is perceived by the physical nature. Power is identified
by the control of senses. Wisdom aids to build a psychological preparation of the attentive
mind. Adoration is a proper organization of required emotions and sentiments, which should
be directed towards others and the communion with the Divine.

Conclusion and Discussion:

Yoga is ancient. Philosophy and yoga are essential to humans next to basic needs. The
fast & modern developments are giving many physical comforts and the life is becoming easy
but due to some stress and strain of everyday life internal restlessness is also increasing
affecting the world peace. This causes various psycho-somatic disorders that are harmful the
world. So, yoga makes life meaningful and gives answers to major problems of life. Sri
Aurobindo gives a positive picture of the future of humanity and the present man is the middle
term in the process of evolution. Master Aurobindo’s Integral Yoga may become a panacea for
all problems and difficulties. Integral Yoga has many philosophical and educational
implications in many areas of life.

The principles of higher education as enunciated above may immediately imply a
difficulty in its implementation because of the apparently demanding nature of its principles.
However, in the current socio-economic context. We are left with no other alternative than to
adopt and put to practice the principles of Integral education in our classrooms. The present

day system of education is not only defective but harmful as well.
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ABSTRACT

Shri Aurobindo proposed that education is nothing but bringing out and nurturing the
latent potentialities; integrate oneself with self, harmonious living of individual with society,
country and humanity to make oneself a complete being or integral human being. caring
members of society. Education, as a planned endeavor, at a personal level on a small scale or
institutional level on a large scale, aims at making children capable of becoming active,
responsible, productive Sri. Aurobindo Ghosh was not only a great philosopher but eminent
idealistic philosopher, poet, guru, and educationalist also. According to Sri. Aurobindo, real
education provides a free and creative environment to a child to grow him mentally, morally,
aesthetically, and help to enhance his inner interest and creativity and finally leads to the
development Aurobindo prescribed free and creative environment for child & stresses
integrated curriculum which includes various activities, subjects and real-life experiences all
in a unifying whole. He gave emphasis that curriculum should include all those subjects Which
are according to need and interest of the child and promote his mental & spiritual development.
It should contain creativity of life and constructive capacities. He suggested various subjects
according to the different level of a child. However, the curriculum should include basically
those subjects which are very relevant to the society like mother tongue, English, history, social
science, history, chemistry, physics, arithmetic, general science, literature, various foreign
languages and various vocational subjects. Beside the above subjects, he also emphasized on

yogQa, arts, crafts, and music a part of regular curriculum.
KEY WORD: Education, Discipline, Curriculum, Principles of education, Method of
Teaching

Guru Brahma, Guru Vishnu, Guru Devo Maheshwara

Guru Sakshat, Param Brahma, Tasmai Shri Guravay Namah
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Methods of teaching:

Sri. Aurobindo suggested various teaching method like observation, self-discovery,
activity method, teaching with love and sympathy, learning by doing, discussion method,
learning by self-experience, teaching-learning through mother tongue, learning with co-
operation during teaching-learning process.

Teacher-taught relation:

He believed that student is the Centre of the education process and every child has his
own inherent interest and abilities, so it is the duty of a teacher to focus on the needs and
demands of each and every student. Aurobindo himself written- “The Teacher is not an
instructor or task-master, he is a helper and guider. His duty is to suggest and not to impose.
He does not actually train the pupil’s mind; he only shows him how to perfect the instruments
of knowledge to him.

Aurobindo has given three principles of true teaching.

The teacher should follow these principles during the teaching-learning process:
1. The first principle of true teaching is that Nothing can be taught.
2. The second principle is that mind has to be consulted in its own growth.
3. The third principle of education is to work from near too far.

Discipline

Sri. Aurobindo believed in inner discipline. He was against the strict and harsh
Discipline. He also believed that Children should be provided a free environment to express
himself freely. Aurobindo propagated the concept of self-discipline. The implication of
Aurobindo’s philosophy in the modern and global era: Aurobindo Ghosh was an Indian
philosopher, poet, yogi, guru, nationalist and great reformer. His theory best suited in the
present context. Aurobindo’s philosophy is based upon the theory of evolution. Sri Aurobindo
aims at the evolution of individual, nation, and humanity through education. The 20th century
considered the birth of a new phenomenon in which the world is interconnected and dependent
on each other termed as globalization. From the 20th century, various scientific discoveries
have been seen in different areas like artificial satellites, enrichment of communication
facilities genetic technology, space exploration, robotics and many other technologies. In spite
of it, there are many horrible situations that the world is facing commonly. No permanent peace
has been obtained so far. The mankind is living now with a great fear and worries. Global
peace, values, and harmony cannot be achieved only through the science and technology. Due

to the harshness of international problems, the tremendous idea of globalization now holds
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minimal concern for the majority of educators. In this context, Sri Aurobindo’s philosophical
thoughts and principles of teaching are utmost important if a human being wants to live in
peace and harmony. In the global era, his philosophy is very much relevant to achieve and
maintain permanent peace in the world. It is very necessary to uplift the human being from the
materiality to spirituality. Sri Aurobindo said,” peace is the first condition, without which
nothing else can be stable”. A human being now engaged in searching the peace and happiness
but “true happiness lies in the finding and maintenance of natural harmony of spirit, mind, and
body” as Sri Aurobindo said. Sri Aurobindo has given the greater emphasis on yoga. He said,
“The yoga we practice is not for ourselves alone, but for the Divine in the world, to effect a
spiritual transformation and to bring down physical nature and life of humanity”. He also said,
“Yoga is a generic name for any discipline by which one attempts to pass out of the limits of
one’s ordinary mental consciousness into a greater spiritual consciousness. He also gave
emphasis to national and international integration and value education, which promotes

international Brotherhood and helps in character building worldwide
CURRICULUM

Sri. Aurobindo prescribed free and creative environment for child & stresses integrated
curriculum which includes various activities, subjects and real-life experiences all in a unifying
whole. He gave emphasis that curriculum should include all those subjects Which are according
to need and interest of the child and promote his mental & spiritual development. It should
contain creativity of life and constructive capacities. He suggested various subjects according
to the different level of a child. However, the curriculum should include basically those subjects
which are very relevant to the society like mother tongue, English, history, social science,
history, chemistry, physics, arithmetic, general science, literature, various foreign languages
and various vocational subjects. Beside the above subjects, he also emphasized on yoga, arts,
crafts, and music a part of regular curriculum. Methods of teaching: Sri. Aurobindo suggested
various teaching method like observation, self-discovery, activity method, teaching with love
and sympathy, learning by doing, discussion method, learning by self-experience, teaching-
learning through mother tongue, learning with co-operation during teaching-learning process.
Teacher-taught relation: He believed that student is the Centre of the education process and
every child has his own inherent interest and abilities, so it is the duty of a teacher to focus on
the needs and demands of each and every student. Aurobindo himself written- “The Teacher is
not an instructor or task-master, he is a helper and guider. His duty is to suggest and not to

impose. He does not actually train the pupil’s mind; he only shows him how to perfect the
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instruments of knowledge to him.” Aurobindo has given three principles of true teaching. The
teacher should follow these principles during the teaching-learning process: 1. The first
principle of true teaching is that Nothing can be taught. 2. The second principle is that mind
has to be consulted in its own growth. 3. The third principle of education is to work from near
too far, from that from that which is to that which shall be. A Study of Educational Vision of
Aurobindo Ghosh © The International Journal of Indian Psychology, ISSN 2348-5396 (e)|
ISSN: 2349-3429 (p) | 50 Discipline: Sri. Aurobindo believed in inner discipline. He was
against the strict and harsh Discipline. He also believed that Children should be provided a free
environment to express himself freely. Aurobindo propagated the concept of self-discipline.
The implication of Aurobindo’s philosophy in the modern and global era: Aurobindo Ghosh
was an Indian philosopher, poet, yogi, guru, nationalist and great reformer. His theory best
suited in the present context. Aurobindo’s philosophy is based upon the theory of evolution.
Sri Aurobindo aims at the evolution of individual, nation, and humanity through education.
The 20th century considered the birth of a new phenomenon in which the world is
interconnected and dependent on each other termed as globalization. From the 20th century,
various scientific discoveries have been seen in different areas like artificial satellites,
enrichment of communication facilities genetic technology, space exploration, robotics and
many other technologies. In spite of it, there are many horrible situations that the world is
facing commonly. No permanent peace has been obtained so far. The mankind is living now
with a great fear and worries. Global peace, values, and harmony cannot be achieved only
through the science and technology. Due to the harshness of international problems, the
tremendous idea of globalization now holds minimal concern for the majority of educators. In
this context, Sri Aurobindo’s philosophical thoughts and principles of teaching are utmost
important if a human being wants to live in peace and harmony. In the global era, his
philosophy is very much relevant to achieve and maintain permanent peace in the world. It is
very necessary to uplift the human being from the materiality to spirituality. Sri Aurobindo
said,” peace is the first condition, without which nothing else can be stable”. A human being
now engaged in searching the peace and happiness but “true happiness lies in the finding and
maintenance of natural harmony of spirit, mind, and body” as Sri Aurobindo said. Sri
Aurobindo has given the greater emphasis on yoga. He said, “The yoga we practice is not for
ourselves alone, but for the Divine in the world, to effect a spiritual transformation and to bring
down physical nature and life of humanity”. He also said, “Yoga is a generic name for any
discipline by which one attempts to pass out of the limits of one’s ordinary mental

consciousness into a greater spiritual consciousness. He also gave emphasis to national and
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international integration and value education, which promotes international Brotherhood and

helps in character building worldwide
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The Mother notes:

Take an example. You are in your body with your deepest ideal but you find yourself
before a school class and you have to teach something to the students. Well, this light is up
there, this light of consciousness, but when you have to explain to your class the science you
have to teach, is it more convenient to have a fund of knowledge or will the inspiration be such
that you will not need this fund of knowledge? What is your personal experience? You find,
don’t you, that there are days where everything goes well you are eloquent, your students listen
to you and understand you easily. But there are other days when what you have to teach does
not come, they do not listen to you that is, you are bored and are boring. This means that in
the former case your consciousness is awake and concentrated upon what you are doing, while
in the second it is more or less asleep you are left to your most external means. But in this
case, if you have a fund of knowledge you can tell your students something; if you have a mind
trained, prepared, a good instrument responding well when you want to make use of it, and if
you have also gathered all necessary notes and notions all will go very well. But if you have
nothing in your head and, besides, you are not in contact with your higher consciousness, then
you have no other recourse than to take a book and read out your lesson you will be obliged to
make use of someone else’s mind.”

Sri Aurobindo and the Mother make it clear that in their view that spiritual realization
is the basis and foundation of true understanding that is based in oneness and which brings
harmony, balance and goodwill to our lives; while at the same time, each of the powers and
instruments of the human being, including the powers of the mind, have their essential role and
purpose in the manifestation and should be developed, honed, refined and perfected in order to
be capable of expressing the spiritual truths, and manifesting the divine intention in the world.
Not everyone holds this belief, though. It is important to remember that during the Middle
Ages, Christian monasteries served as important centers for growth and learning. In general,
Tibetan monasteries and Buddhist learning centers have tried to cultivate strong mental
faculties. In addition to its reputation for spirituality, ancient India was also a center of scientific
and mathematical research as well as advancements in the arts, architecture, medicine, and
philosophy, among many other fields of study. Jewish intellectuals and leaders actively pursued

both their spiritual and cerebral development. A lot of the information from the Islamic world
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was transferred to the Europeans, who in turn used it to create European mental culture and the
Renaissance. The Islamic world was also regarded as a leader in many fields. As a result, back
then, there existed

On the other side, the focus on development of the mind has been taken up by many,
particularly in the modern age, as a denial of spiritual or religious practices. The emphasis
among those holding this view is on taking the mind as far as it can go, developing powers,
procedures and abilities that help the mind solve the problems confronting humanity. It has
even gone to the extent of developing what is now called “Artificial Intelligence”, apparently
to make up for a lack of real intelligence we find in this over emphasis on the mind, the
imbalances such an over emphasis cause, and the unintended consequences of such an approach
in terms of the way we deal with each other, and the world in which we live.

Today's world is overflowing with spiritual seekers who overlook the importance of
nurturing the mind and its innate abilities. It is believed that the mind stands in the way of
obtaining a more profound comprehension that comes with spiritual growth. This
understanding stems from a broader belief that the pursuit of spirituality necessitates a
separation from and abandonment of life in the world. This belief was popularized by
Mayavada and related schools of thought throughout the world, which prioritized spiritual
realization over the development of the mind's innate ability to enhance and perfect life in the
world.

Ashram

The Ashram is found in Pondicherry's eastern region. There are several buildings
scattered across the area where inmates live and work. The main Ashram building, often
referred to as just "the Ashram," is the center of communal activity. It is made up of a connected
block of homes, some of which were housed for the majority of Sri Aurobindo and the Mother's
lives. The Samadhi, a white marble shrine where their remains are interred, is located in the
middle of the area, in a courtyard shaded by plants.

All the necessities for a respectable and healthy existence are provided by the Ashram
to its members. The necessities of clothing, food, and shelter are all taken care of by different
departments, along with health care. This trust is managed by a board of five trustees.

Life of Yoga

In 1904, Sri Aurobindo started practicing yoga. Having first gathered into it the

fundamentals of spiritual experience garnered from the pathways of divine connection and

spiritual enlightenment explored up to this point in India, he then left in search of a deeper
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experience that would unite and harmonize Spirit and Matter, the two ends of existence. Most
of yoga pathways lead from life to the Beyond and finally to the Spirit; Sri Aurobindo, on one
hand, rises to the Spirit and descends with its gains, bringing the light, power, and joy of the
Spirit into life to transform it. In this view, man's current existence in the material world is seen
as a life in ignorance with the Inconscient at its base, but even in its darkness and nescience
there are involved the presence and possibilities of the Divine. The created world is not a
mistake or a vanity and illusion to be cast aside by the soul returning to heaven or Nirvana, but
the scene of a spiritual evolution by which out of this material unconscienced is to be
manifested progressively the Divine Consciousness in things. Mind is the highest term yet
reached in the evolution, but it is not the highest of which it is capable. There is above it a
Super mind or eternal Truth Consciousness which is in its nature the self-aware and self-
determining light and power of a Divine Knowledge. Mind is an ignorance seeking after Truth,
but this is a self-existent Knowledge harmoniously manifesting the play of its forms and forces.
It is only by the descent of this super mind that the perfection dreamed of by all that is highest
in humanity can come. It is possible by opening to a greater divine consciousness to rise to this
power of light and bliss, discover one's true self, remain in constant union with the Divine and
bring down the supramental Force for the transformation of mind and life and body. To realise

this possibility has been the dynamic aim of Sri Aurobindo's Yoga.
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ABSRTRACT

The teaching of Sri Aurobindo starts from that of the ancient sages of India that behind
the appearances of the universe there is the Reality of a Being and Consciousness, a Self of all
things, one and eternal. All beings are united in that One Self and Spirit but divided by a certain
separativity of consciousness, an ignorance of their true Self and Reality in the mind, life and
body. It is possible by a certain psychological discipline to remove this veil of separative
consciousness and become aware of the true Self, the Divinity within us and all. Sri
Aurobindo's teaching states that this One Being and Consciousness is involved here in Matter.
Evolution is the method by which it liberates itself; consciousness appears in what seems to be
inconscient, and once having appeared is self-impelled to grow higher and higher and at the
same time to enlarge and develop towards a greater and greater perfection. Life is the first step
of this release of consciousness; mind is the second; but the evolution does not finish with
mind, it awaits a release into something greater, a consciousness which is spiritual and
supramental. The next step of the evolution must be towards the development of Super mind
and Spirit as the dominant power in the conscious being. For only then will the involved

Divinity in things release itself entirely and it became possible for life to manifest perfection.

INTRODUCTION
Sri Aurobindo (born August 15, 1872, Calcutta [now Kolkata], India died December

5, 1950, Pondicherry [now Puducherry]) yogi, seer, philosopher, poet, and Indian nationalist
who propounded a philosophy of divine life on earth through spiritual evolution. Aurobindo’s
education began in a Christian convent school in Darjeeling (Darjeeling). While still a boy, he
was sent to England for further schooling. He entered the University of Cambridge, where he
became proficient in two classical and several modern European languages. After returning
to India in 1892, he held various administrative and professorial posts in Baroda (VVadodara)
and Calcutta (Kolkata). Turning to his native culture, he began the serious study of Yoga and
Indian languages, including classical Sanskrit. But while the former steps in evolution were

taken by Nature without a conscious will in the plant and animal life, in humans Nature
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becomes able to evolve by a conscious will in the instrument. It is not, however, by the mental
will that this can be wholly done, for the mind goes only to a certain point and after that can
only move in a circle. A conversion has to be made, a turning of the consciousness by which
mind has to change into the higher principle. This method is to be found through the ancient
psychological discipline and practice of Yoga. In the past, it has been attempted by a drawing
away from the world and a disappearance into the height of the Self or Spirit.

Sri Aurobindo teaches that a descent of the higher principle is possible which will not
merely release the spiritual Self out of the world, but release it in the world, replace the mind's
ignorance or its very limited knowledge by a supramental Truth-Consciousness which will be
a sufficient instrument of the inner Self and make it possible for the human being to find himself
dynamically as well as inwardly and grow out of his still animal humanity into a divine race.
The psychological discipline of Yoga can be used to that end by opening all the parts of the
being to a conversion or transformation through the descent and working of the higher still
concealed supramental principle.

This, however, cannot be done at once or in a short time or by any rapid or miraculous
transformation. Many steps have to be taken by the seeker before the supramental descent is
possible. Man lives mostly in his surface mind, life and body, but there is an inner being within
him with greater possibilities to which he has to awake - for it is only a very restricted influence
from it that he receives now and that pushes him to a constant pursuit of a greater beauty,
harmony, power and knowledge. The first process of Yoga is therefore to open the ranges of
this inner being and to live from there outward, governing his outward life by an inner light
and force. In doing so he discovers in himself his true soul which is not this outer mixture of
mental, vital and physical elements but something of the Reality behind them, a spark from the
one Divine Fire. He has to learn to live in his soul and purify and orientate by its drive towards
the Truth the rest of the nature. There can follow afterwards an opening upward and descent of
a higher principle of the Being. But even then it is not at once the full supramental Light and
Force. For there are several ranges of consciousness between the ordinary human mind and the
supramental Truth-Consciousness. These intervening ranges have to be opened up and their
power brought down into the mind, life and body. Only afterwards can the full power of the
Truth-Consciousness work in the nature. The process of this self-discipline or Sadhana is
therefore long and difficult, but even a little of it is so much gained because it makes the
ultimate release and perfection more possible.

There are many things belonging to older systems that are necessary on the way - an

opening of the mind to a greater wideness and to the sense of the Self and the Infinite, an
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emergence into what has been called the cosmic consciousness, mastery over the desires and
passions; an outward asceticism is not essential, but the conquest of desire and attachment and
a control over the body and its needs, greeds and instincts are indispensable. There is a
combination of the principles of the old systems, the way of knowledge through the mind's
discernment between Reality and the appearance, the heart's way of devotion, love and
surrender and the way of works turning the will away from motives of self-interest to the Truth
and the service of a greater Reality than the ego. For the whole being has to be trained so that
it can respond and be transformed when it is possible for that greater Light and Force to work
in the nature.

In this discipline, the inspiration of the Master, and in the difficult stages his control
and his presence are indispensable - for it would be impossible otherwise to go through it
without much stumbling and error which would prevent all chance of success. The Master is
one who has risen to a higher consciousness and being and he is often regarded as its
manifestation or representative. He not only helps by his teaching and still more by his
influence and example but by a power to communicate his own experience to others.
CONCLUSION

This is Sri Aurobindo’s teaching and method of practice. It is not his object to develop
any one religion or to amalgamate the older religions or to found any new religion - for any of
these things would lead away from his central purpose. The one aim of his Yoga is an inner
self-development by which each one who follows it can in time discover the One Self in all
and evolve a higher consciousness than the mental, a spiritual and supramental consciousness
which will transform and divinize human nature.

REFERENCE

(1). Sri Aurobindo, August,1934 Sri Aurobindo Birth Centenary Library
Vol.26 “Sri Aurobindo On Himself.

69| Page



ISBN-978-81-969178-7-6
First Edition

Journey of Shri Aurobindo’'s Ideas to the West
Dr. Sangitaben C. Acharya
Associate Professor,
Department of Economics,
Maniben M. P. Shah Mahila Arts College, Kadi
ABSTRACT

Europe and Asia are analogous to two brothers who are quite unlike to one another yet
have a significant impact on one another owing to the fact that they were raised in the same
environment. The same may be said for both the European continent and the Asian continent.
It is believed that "Pythagoras" and "Plato™ were responsible for laying the intellectual
foundation upon which the "brilliantly intellectual™ civilizations of Greece and Rome were
built. Both of these individuals, on the other hand, relied on Asian concepts such as "Egyptian,
Chaldean, and Indian wisdom." In addition, "Egyptian, Chaldean, and Indian knowledge" were
important in the development of "Pythagoras” and "Plato.” In more recent periods, the
development of the twentieth century may be traced back to the contributions that European
science and philosophy made to the process. In spite of this, "Theosophy, Vedantism, Bahaism,
and other Asian influences" were significant driving forces in the development of "German
metaphysics,” which is at the centre of everything. The evolution of political and economic
systems, in addition to social movements, may all be seen as potential sources of innovation.
In recent years, Europe's focus has shifted away from the theoretical, intangible, and immaterial
in favour of the concrete, measurable, and tangible aspects of life. This shift occurred despite
the occasional adoption of Eastern ideas. The Age of Enlightenment is a great illustration of
this principle because it was during this time when “religion, philosophy, and psychology"
were largely disregarded as valid areas of inquiry. Following their respective characterizations
as "emotional illusions™ and "barren thought-weaving," it was decided that philosophy and
religion were superfluous and pointless endeavours to pursue. To put it another way, the field
of psychology was established not to study man's potential but rather man's vices when it was
first established. It was recommended that every possible effort be made to get an
understanding of "the standards of material Nature.” In order to investigate the "bodily, social,
economic, and political” aspects of human beings from a purely materialistic perspective, new
academic fields will need to be developed. Thus this article intends to study the ideas on west
of Shri Aurobindo.
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INTRODUCTION

The evolution of political and economic systems, in addition to social movements, may
all be seen as potential sources of innovation. In recent years, Europe's focus has shifted away
from the theoretical, intangible, and immaterial in favour of the concrete, measurable, and
tangible aspects of life. It was believed that transitioning to this way of life would, in the long
run, lead to the establishment of a "better society.” In addition, there was evidence to support
this forecast. Never in a million years. Around the middle of the twentieth century, Sri
Aurobindo made the observation that Europe was "sinking in a tragedy as enormous and as
unnatural” as a consequence of the continent's efforts to differentiate spirit from matter.
According to what Sri Aurobindo had to say about the topic, "Mankind has its periods of
enlightenment when the Mind returns to the surface.” When he uses the term “thinking," there
is little question in mind that he is thinking about "deeper desires." Even in the less concrete
spheres of politics, economics, social conflict, and murder, ideas and ideals are always being
put in jeopardy. These are the most fundamental reasons that drive us, and they typically make
themselves known during the night in our spirituality, creativity, and imaginations. To phrase
it another way, they are the invisible forces that are responsible for moulding the physical
universe. The entirety of the cosmos is nothing more than an extension of the central nervous
system in your own brain. Someone once quoted Sri Aurobindo as saying, "The practical man
who overlooks or despises the deeper life of the Idea is nevertheless aiding that which he
ignores or despises.” Consider the well-known king of France, Charlemagne, as an illustration
of this. By the power of his sword, he established order to what had been described as "chaotic
Europe,"” so setting the way for the establishment of the Medieval Ages. What did take place
in Europe throughout that era of history? A "Catholic interpretation of human life" was acted
out on a continental scale, which was an event that had a huge impact on the "spiritual progress
of mankind." This was an extremely significant occurrence. Everything has a physical cause
and a physical consequence, but when seen over the course of millennia, these physical causes
and physical consequences take on a more profound and spiritually significant dimension.
REALITY V/s IDEAS

When Sri Aurobindo referred to "the essential and efficient engines of human action,"
what exactly did he mean by those words? Some place the responsibility for the strains on the
state of the economy, while others refer to concerns over politics. Both perspectives present

man as an agent who can also respond to his environment. According to Sri Aurobindo, placing
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one's attention solely on material things is the most significant mistake that one may make. The
capacity (or should I say the obligation) to take the initiative is what differentiates humans from
other animals and elevates us to the status of a species that is not of the animal kingdom. It
would be quite interesting to look at the connections that exist between thoughts and material
things, between philosophy and religion, and between Europe and India. Every one of these
connections possesses a fascinating dynamic. In spite of the fact that they had a history of
competing in violent duels, these twosomes had previously danced together. Sri Aurobindo,
the most influential spiritual person to emerge from India in the 20th century, made the
discovery that there is a positive tension that may be found between these three different
schools of thought. a degree of stress that, depending on the individual, may either have
beneficial or harmful effects. Which one, ideas or the real world, ought to occupy the driver's
seat? Is it inevitable that there will always be a conflict between the pursuit of intellectual
inquiry and the fervent practice of religion? It would appear that Europe and India are going in
quite opposite directions; is there anything that the two continents could possibly teach one
another? In recent years, Europe's focus has shifted away from the theoretical, intangible, and
immaterial in favour of the concrete, measurable, and tangible aspects of life. This shift
occurred despite the occasional adoption of Eastern ideas. The Age of Enlightenment is a great
illustration of this principle because it was during this time when "religion, philosophy, and
psychology” were largely disregarded as valid areas of inquiry. Following their respective
characterizations as "emotional illusions™ and "barren thought-weaving," it was decided that
philosophy and religion were superfluous and pointless endeavours to pursue. To put it another
way, the field of psychology was established not to study man's potential but rather man's vices
when it was first established. It was strongly recommended that any and all efforts be made to
acquire knowledge of "the norms of material Nature." To investigate the "bodily, social,
economic, and political” aspects of human beings from a purely materialistic perspective, new
academic fields will need to be developed. It was believed that transitioning to this way of life
would, in the long run, lead to the establishment of a "better society.” In addition, there was
evidence to support this forecast. Never in a million years. Around the middle of the twentieth
century, Sri Aurobindo made the observation that Europe was "sinking in a tragedy as
enormous and as unnatural” as a consequence of the continent's efforts to differentiate spirit
from matter. This observation was made by Sri Aurobindo. Yet leaving the material world
behind fully is a choice that comes with its own challenges and complications. According to
Sri Aurobindo, India's "excessive spirituality” has also declared bankruptcy. "It is true that

Europe's knowledge was "unillumined,” and that its structure was "soulless," but for a while,
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India was similarly disinterested in dealing with “the facts of existence and the shocks of a
swiftly changing” reality. " Inadequacy on both the mental and somatic levels™ is something
that our spiritual awareness must feel; rather than being something that it should encourage,
this is something that it must experience. Last but not least, Sri Aurobindo disagrees with the
concept of a "break between the Soul and its ways.” The Western world is in serious need of
the knowledge that may be found in the East, which is to search for the "law and truth of the
spirit" and to uncover "an inner reality bigger than the material.” The Eastern region has sent a
warning to the Western region, advising them to be on the alert for indicators of "exaggerated

intellectuality,” "mechanical brilliance" acting alone, and "erroneous Absolute concepts.” A
message from the Western world that the Eastern world desperately needs to hear states that
"Man also is God, and it is through his developing manhood that he approaches the Godhead;
Life also is the Divine, its progressive expansion is the self-expression of the Brahman, and to
deny Life is to diminish the Godhead within us." This is a message that the Eastern world needs

to hear as soon as possible.
RELIGION & PHILOSOPHY

When it comes to concepts that are concerned with the spiritual, two important
influences in our world are philosophy and religion. Philosophy and the many religions
According to a quote that is attributed to Socrates, Sri Aurobindo defines religion as "the
attempt to make truth active in the soul of man." It is conceivable for these two forces to come
into conflict with one another, and if that occurs, the outcome is almost always terrible for both
parties involved. While operating as a group, they are not nearly as effective as they are capable
of being individually. When asked about the connection between religion and philosophy, Sri
Aurobindo provided the following response: "They are fundamental to each other; a religion
that is not the manifestation of philosophic truth degenerates into superstition and
obscurantism, and a philosophy that does not dynamism itself with the religious spirit is a
barren light, because it cannot be practiced.” Yet, unless each of them goes through a spiritual
transformation and is resurrected, there is no way that they will ever be able to realize their full
potential. How do we bring our faith "into the spirit," and what kind of faith do we have to
begin with? What, exactly, do we think, and how can we "bring to life" the principles that guide
our philosophy? These are only some of the significant questions that Sri Aurobindo has left
for us to ponder. Our religious convictions need to be serious enough to serve as a source of
motivation for our intellectual pursuits, and vice versa. Our spiritual practices and beliefs need

to be easy enough for us to follow in their footsteps. In the end, but certainly not least, our
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minds need to have the intestinal fortitude to comprehend the magnitude of the work at hand,

which is to usher matter into a time that is more vibrant and complex.
EDUCATION

In addition to this, we needed to invest a significant amount of time and energy on the
educational system that the country has. During the period that he spent in India, Aurobindo
was employed at Baroda College as a lecturer. At this period, he witnessed first-hand how the
British educational system stifled India's naturally quick and perceptive intellect. We did not
learn anything of value from it, and it performed everything in a mechanical manner, both of
which hindered our capacity to think creatively and effectively, so limiting our potential.
Aurobindo's departure from Bengal precluded him from pursuing the cause on his own as he
had originally intended, albeit he still had the intention. When some time had passed, he had a
change of heart. The prospect of attaining a form and physique that is suitable for one's line of
work is very much alive and thriving nowadays. A great number of people's lives were
profoundly altered as a result of the Swadeshi movement. "The purely political parts of the
Nationalist strategy and operations endured and after each wave of persecution and depression
renewed the thread of life of the cause for independence and kept it recognizably one for nearly
fifty years of its war,” Aurobindo adds: "These parts of the strategy and operations survived
and after each wave of persecution and depression renewed the thread of life of the cause for
independence. After each wave of persecution and despondency, these parts of the Nationalist
plan and operations renewed the thread of life of the struggle for independence and kept it
recognizably one." There is a widespread perception that Sri Aurobindo was a political figure
who vehemently opposed and condemned acts of terrorism on the grounds that they are
incompatible with the teachings of Hinduism. Moreover, it is said that he was the pioneer in
spreading the Ahimsa message all across the world. To be clear, he was neither a pacifist nor a
helpless moralist. He held firmly to neither position. He took neither side with unwavering
conviction. In point of fact, he admitted that the employment of physical force could be
required in order to liberate the Motherland from its oppressors. But, the foundation of peace
must be spiritual or, at the absolute least, psychological. This is because peace is an essential
part of the ultimate objective. As he points out, it will be impossible for such peace to arrive
with any sense of permanence until there is a revolution in human nature. Until then, we will
continue to struggle with conflict, every other foundation, whether it a moral concept, the
gospel of Ahimsa, or anything else, will invariably lead to failure and may even make the

situation even more difficult.
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CONCLUSION

The attitude that Aurobindo takes to India is one that is both basic and comprehensive.
He is responsible for the creation of a blueprint for India’s ideal political and social order, in
addition to an entirely fresh method of approaching spirituality. Both of these accomplishments
are a direct result of his hard work. Because of the method by which he blends politics with
philosophy, or the philosophy of politics, he is seen as a visionary, and he stands out from other
people as a result. In the Gita, the urdhvamuladhahashakhah calls for the beginning of a
spiritual period, and he has made it possible for that time to begin. This period of time in
spiritual history would be framed by the realms of society, politics, and the economics (XV.1).
As more time passes, the consciousness of nature will have advanced, and man's consciousness
will have developed alongside it. As a result, we will be able to witness the transformation of
the Divine, as well as the Oneness of the internal and external worlds. The points of view and
ideologies held by Sri Aurobindo are not abstract; rather, they are germane to the more practical
aspects of governing a nation. It is absolutely necessary for his vision to incorporate both
enlightened intellectualism and intuitive spirituality in order for it to become a reality. Sri
Aurobindo has given humanity a structure that may be used to comprehend and pursue the Life.
Nonetheless, in light of these facts, humankind is going to need to make some adjustments to
its way of life and its progression. In conclusion, it is important to bear in mind The Mother's
reawakening words, which imply that "The world is getting poised for a tremendous upheaval."
If 1 requested for your help with something, what response do you think you would get?
Terrorism, bigotry and provincialism, pseudo-secularism, the requirement for a reservation
policy, and other potential contributing elements may help portray a grim image of the present
situation. The most important challenge of the day is figuring out how to tackle such enormous
problems. The terrible truth is that people are typically driven by their own self-interest, which
is what has led to the current crisis. This is what has led to the current scenario. The concepts
of bahujan hitay and bahujan sukhay do not have any relevance or relevance in the real world.
In addition, their behaviour is the result of a state of mind, and that state of mind is formed by
the environment in which they find themselves. Because the mind is susceptible to the
influences of its environment, the scope of any conclusions that can be drawn from that level
will be restricted. The educational curriculum that Sri Aurobindo developed is advantageous
in this respect. To go from the intellectual level of consciousness to the psychic level and the
spiritual level of awareness, one must first acknowledge that all people are divine sparks and

then actively seek touch with the divine that resides within them. Individuals who operate from
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a higher level of consciousness are not motivated by their own trivial interests, and as a result,

they steer clear of situations that might end in a conflict between themselves and another party.
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